A FACSIMILE FROM THE BOOK OF ABRAHAM
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EXPLANATION OF THE ABOVE CuUT

1. Abraham sitting upon Pharaoh’s throne, by the politeness of
the king, with a crown upon his head, representing the Priesthood,
as emblematical of the grand Presidency in Heaven; with the
scepter of justice and judgment in his hand.

2. King Pharaoh, whose name is given in the characters above
his head.

3. Signifies Abraham in Egypt—referring to Abraham, as given
in the ninth number of the Times and Seasons. (Also as given in
the first facsimile of this book.)

4. Prince of Pharaoh, King of Egypt, as written above the hand.

5. Shulem, one of the king's principal waiters, as represented by
the characters above his hand.

6. Olimlah, a slave belonging to the prince.

Abraham is reasoning upon the principles of Astronomy, in the
king’s court.

A Study of Changes and Plagiarism in
Joseph Smith’s Pearl of Great Price
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Flaws in the Fcarl of (Great Fricc

The Pearl of Great Price is accepted by members of
the Mormon Church as inspired scripture. It is, in fact,
one of the four standard works of the church. Since most
of the material contained in the Pear! of Great Price was
supposed to have been given to the Mormon prophet
Joseph Smith by divine revelation, it is considered more
accurate than the Bible. The “Book of Moses,” contained
in the first part of the Pear! of Great Price, purports to
give an account of the Creation which God originally
gave to Moses and later revealed to Joseph Smith. In
the 1965 printing of Commentary on the Pearl of Great
Price, by George Reynolds and Janne M. Sjodahl, page
X1, we read:

... we need go no further in our research than to
compare the story of the Creation of the earth and Man,
and the history thereof down to the time of the Flood
as it appears in the Book of Genesis (Old Testament)
with these same writings, unimpaired or unmarred by the
incidents of time, contained in the Pear! of Great Price,
the Writings of Moses. At first they both were the same;
the one (Genesis) effaced by the wisdom and carelessness
of men, the other as it was revealed by God through the
Prophet Joseph Smith.

The second part of the Pear! of Great Price contains
the “Book of Abraham.” It was supposed to have been
written on papyrus by Abraham himself about 4,000
years ago! According to Mormon officials, this same
papyrus fell into Joseph Smith’s hands and he began
translating it in 1835.

The third part of the Pear! of Great Price contains
Joseph Smith’s “inspired” translation of a portion of the
book of Matthew—*“Matthew 23:39 and chapter 24.”

This is followed by Joseph Smith’s own story
concerning how God the Father and his Son Jesus Christ
appeared to him to inform him that all other churches
“were wrong”: “I was answered that I must join none
of them, for they were all wrong; and the Personage
who addressed me said that all their creeds were an
abomination in his sight . . .” (Pearl of Great Price,
Joseph Smith—History 1:19) Joseph Smith went on to
relate that an angel from God revealed that some gold
plates were buried near his home. Smith “translated”
these plates and published the contents under the title,
The Book of Mormon.

The Pearl of Great Price concludes with “The Articles
of Faith.” These articles, prepared by Joseph Smith, set
forth some of the beliefs held by the Mormon people.

No Middle Path

The claims found in the Pearl of Great Price are of
such a sensational nature that they cannot be ignored. It is
obvious that Joseph Smith was either one of the greatest
prophets who ever walked the face of the earth, or he was
guilty of deceiving millions of people. John Taylor, the
third prophet of the Mormon Church, clearly understood
this matter and commented as follows:

... If God has not spoken, if the angel of God has not
appeared to Joseph Smith, and if these things are not true
of which we speak, then the whole thing is an imposture
from beginning to end. There is no half-way house, no
middle path about the matter; it is either one thing or the
other. (Journal of Discourses, vol. 21, page 165)

President Joseph Fielding Smith, the tenth prophet
of the church, agreed with President Taylor:

Mormonism, as it is called, must stand or fall on the
story of Joseph Smith. He was either a prophet of God,
divinely called, properly appointed and commissioned,
or he was one of the greatest frauds this world has ever
seen. There is no middle ground. If Joseph Smith was a
deceiver, who wilfully attempted to mislead the people,
then he should be exposed; his claims should be refuted,
and his doctrines shown to be false, for the doctrines of an
impostor cannot be made to harmonize in all particulars
with divine truth. If his claims and declarations were built
upon fraud and deceit, there would appear many errors
and contradictions, which would be easy to detect . . . |
maintain that Joseph Smith was all that he claimed to be.
His statements are too positive and his claims too great
to admit of deception on his part. . . . The world has been
unable to place a finger upon anything that is inconsistent,
or out of harmony in the revelations to Joseph Smith, with
that which has been revealed before, or predicted by the
prophets and the Lord himself . . .

No Salvation Without Accepting Joseph Smith. If
Joseph Smith was verily a prophet, and if he told the truth
... then this knowledge is of the most vital importance
to the entire world. No man can reject that testimony
without incurring the most dreadful consequences, for
he cannot enter the kingdom of God. It is, therefore,
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the duty of every man to investigate that he may weigh
this matter carefully and know the truth. (Doctrines of
Salvation, vol. 1, pages 188—190)

While we cannot accept the comments John Taylor
and Joseph Fielding Smith made regarding the validity
of Joseph Smith’s work, we have to agree with the
statement that “There is no half-way house, no middle
path about the matter.” We feel that the issue concerning
the authenticity of Joseph Smith’s “scriptures” is too
important to be swept under the rug. For over thirty years
we have carefully examined the evidence and have been
forced to conclude that the claims set forth by Joseph
Smith do not hold up. In our book, Covering Up the
Black Hole in the Book of Mormon, we demonstrated
that the Book of Mormon could not have been written
by ancient Jewish writers who understood the laws and
customs of Israel, but instead by someone who was raised
in the Christian faith as a Protestant during the early part
of the 19th century. All of the evidence points to Joseph
Smith himself as the author. In Mormonism—Shadow or
Reality? we showed that Smith’s revelations which were
published in the Doctrine and Covenants were severely
altered and have internal evidence which demonstrates
that they did not come from God.

In this book we will take a very close look at the
Pearl of Great Price and show why we do not feel that
it can be considered as authentic scripture.

The Pearl of Great Price was first published in book
form in 1851 by Apostle Franklin D. Richards. Prior to
Richards’ compilation, portions of the text he used had
been published in early Mormon publications such as
The Evening and the Morning Star and The Times and
Seasons. In 1880, the Pearl of Great Price was canonized
and became one of the four standard works of the church.
In his book, The Story of the Pearl of Great Price, James
R. Clark gives a good account of the origin of the Pear/
of Great Price.

“Drastically Changed”

One of the problems relating to the Pear! of Great
Price is the serious changes that have appeared in the text
since it was published in 1851. The portion of the Pear/
of Great Price which has had the most drastic alterations
made in it is the “Book of Moses.” The Book of Moses
is actually only a part of a far larger work known as the
“Inspired Version” of the Bible. Mormon Apostle Bruce
R. McConkie stressed that the Inspired Version was given
to Joseph Smith by revelation:

In consequence, at the command of the Lord and
while acting under the spirit of revelation, the Prophet
corrected, revised, altered, added to, and deleted from
the King James Version of the Bible to form what is

now commonly referred to as the Inspired Version of
the Bible. . . . The first 151 verses of the Old Testament,
down to Genesis 6:13, are published as the Book of
Moses in the Pearl of Great Price. But as restored by the
Prophet the true rendition contains about 400 verses and
a wealth of new doctrinal knowledge and historical data.
... the marvelous flood of light and knowledge revealed
through the Inspired Version of the Bible is one of the
great evidences of the divine mission of Joseph Smith.
(Mormon Doctrine, 1979, pages 383—-384)

Actually, the Inspired Version of the Bible has been
the source of much embarrassment for the Mormon
Church leaders. It was never published during Joseph
Smith’s lifetime. In fact, his wife, Emma, retained the
manuscript and would not give it to Willard Richards,
who had been sent by Brigham Young to obtain it (see
History of the Church, vol. 7, page 260). Since President
Young was unable to obtain the manuscript from Emma,
he tried to play down the importance of Joseph Smith’s
“Inspired Translation”: “That made us very anxious, in
the days of Joseph, to get the new translation; but the
Bible is good enough just as itis. ..” It is certainly strange
that President Young would treat Joseph Smith’s Inspired
Version as virtually useless after Smith had declared
that God himself had ordered the “new translation.” In
a revelation given January 10, 1832, we read:

Now, verily I say unto you my servants, Joseph
Smith, Jun., and Sidney Rigdon, saith the Lord, it is
expedient to translate again . . . it is expedient to continue
the work of translation until it be finished. (Doctrine and
Covenants, Section 73:3-4)

Mormon scholar Reed C. Durham, Jr., said that
“God had commanded him [Joseph Smith] to make that
Revision. . . . There are eighteen sections in the Doctrine
and Covenants wherein the Lord gives commands
and specific instructions relating to the Revision” (“A
History of Joseph Smith’s Revision of the Bible,” Ph.D.
dissertation, Brigham Young University, 1965, pages
23-24). On page 83 of the same dissertation, Dr. Durham
commented:

Though it was clear to the Church that it was the Lord’s
will that the Revision should be published, the lack of
sufficient time and money, prevented its publication
during Joseph Smith’s lifetime.

Mormon Church leaders were never able to obtain
the original manuscripts of the Inspired Version from
Joseph Smith’s widow, Emma. She, in fact, turned them
over to the Reorganized Church of Jesus Christ of Latter
Day Saints—an offshoot of the Mormon Church. This
was a great blow to the Mormon leaders because they
considered the Reorganized Church to be an “apostate”
organization. Joseph Fielding Smith, who later became
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the 10th prophet of the Mormon Church, charged that
“the founders of the ‘Reorganized’ church were the ones
who followed every will-o-the-wisp, bowed the knee to
Baal and departed from the faith . . .” (Blood Atonement
and the Origin of Plural Marriage, pages 89-90)

To the chagrin of the Mormon leaders, in 1867 the
Reorganized Church published Joseph Smith’s Inspired
Version of the Bible. Brigham Young was very opposed to
the idea of members of his church receiving the Revision
from an “apostate” organization. Apostle Orson Pratt, on
the other hand, wanted to accept it, and this caused some
conflict with President Young.

After the Inspired Version was published by the
Reorganized Church, it became obvious that there were
serious discrepancies between it and the chapters the
Mormon Church had published in 1851 in the Pearl
of Great Price. According to James R. Harris, of the
Mormon Church’s Brigham Young University, Brigham
Young felt that the Reorganized Church’s publication
was fraudulent:

The minutes of the School of the Prophets indicate
that President Brigham Young regarded the Revision
“spurious” and that he brought Elder Pratt to some
level of agreement with his position. (Brigham Young
University Studies, Summer 1968, page 374, n. 23)

President Young, however, had “high regard” for the
first edition of the Pearl of Great Price (see The Story
of the Pearl of Great Price, by James R. Clark, page
205). After President Young passed away, the church
leaders completely repudiated his ideas concerning the
accuracy of these books, for they changed the text of
the Pearl of Great Price to agree with the Reorganized
Church’s printing of the Inspired Version. In his M.A.
thesis, written at Brigham Young University in 1958,
James R. Harris acknowledged that “every major change
in the American edition [i.e., the 1878 edition of the Pear/
of Great Price] appears in identical form in the Inspired
Revision” (“A Study of the Changes in the Contents of
the Book of Moses From the Earliest Available Sources
to the Current Edition,” typed copy, page 225).

The fact that the Mormon Church leaders changed
the text of the Pear! of Great Price to agree with the
Inspired Version indicates that they felt the “apostate”
Reorganized Church had a more accurate version of the
scriptures than they did! They, therefore, put more trust
in the publication by the Reorganized Church than they
did in the word of President Brigham Young, the 2nd
Prophet, Seer and Revelator of the church. It is rather
interesting to note that Brigham Young died in 1877,
and before a year had passed the new altered edition
of the Pearl of Great Price was published. It is also

significant that Orson Pratt, the apostle who disagreed
with President Young over the accuracy of the Inspired
Revision, was the editor of the 1878 edition.

In any case, in his M. A. thesis, James R. Harris freely
admitted that the text of the Pear! of Great Price was
“drastically” altered in 1878:

Orson Pratt was the Editor of the first American
edition of the Pearl of Great Price . . . The American
edition was more drastically changed than any previous
publication by a member of the Church. (“A Study of
the Changes in the Contents of the Book of Moses . . .,
typed copy, page 226)

From the standpoint of omissions and additions
of words, the American Edition is the most spectacular
rendition. . . . Some of the words added to the American
edition had impressive doctrinal implications. (Ibid.,
pages 224-225)

On page 237, James R. Harris asked this interesting
question: “Would members of the Church become upset
if suddenly confronted with some of the more drastic
changes made in the American edition as compared with
earlier publications?” On the same page of his thesis,
Harris revealed:

During the writing of this thesis an occasional inquisitive
friend would ask about the nature and extent of changes
in the contents of the Book of Moses. Encouraged by
their interest, a variety of examples were pointed out. The
reaction varied in emotional intensity but always ended
with a caustic question or prediction, such as: “Why did
you pick such a subject?” or “This will disturb a lot of
people.”. . . Our well-meaning friends were so fearful
of doing injury to the Church that they would abandon
the search for truth.

Although James R. Harris admits that serious changes
were made in the Pearl of Great Price, he feels that
Joseph Smith himself made the changes in manuscripts
he worked on before his death. In other words, he
believes that when the Mormon leaders changed the
text of the Pearl of Great Price in 1878, they were
bringing it into conformity with changes Joseph Smith
made in the manuscripts during his lifetime. Richard P.
Howard, Church Historian for the Reorganized Church,
has released information which gives some support to
Dr. Harris’ idea. Howard, who has had access to the
original manuscripts, shows that there were a number
of different manuscripts involved in the production of
the Inspired Version of the Bible and that Joseph Smith
often revised his own revisions and left the manuscripts
in a very confused state:

Many texts reveal that the process was not some
kind of automatic verbal or visual revelatory experience
on the part of Joseph Smith. He often caused a text to be
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written in one form and later reworded his initial revision.
The manuscripts in some cases show a considerable time
lapse between such reconsiderations . . .

A considerable number of places in NT #2 [as Mr.
Howard now numbers the manuscripts] show that initially
Joseph Smith considered certain texts in the King James
Version to be either correct or in need of slight revision,
but that on later consideration he decided to amend them
further. Since the manuscript pages were already written
and filled to the extent that the later corrections could not
be included, the problem was solved by writing the text
out on a scrap of paper and pinning or sewing it to the
appropriate manuscript page. (Restoration Scriptures: A
Study of Their Textual Development, 1969, pages 93, 96)

Therefore OT #3 represents a third draft manuscript
of Section 22 and Genesis 1-7, a second draft manuscript
of Genesis 8-24:42a, and a first draft manuscript of
the remainder of the Old Testament, although revised
considerably by interpolations written in later years
between the lines and on separate scraps of paper pinned
to the manuscript pages. (Ibid., page 106)

July 2, 1833, has traditionally been accepted as
the conclusion date of Joseph Smith’s revision of the
King James Bible. However, in the light of what has
been stated earlier, this date should be thought of as the
final manuscript entry made by the scribe on that date
at the conclusion of the initial consideration of the Old
Testament. Many of the texts written during that initial
period of revision were reconsidered and subjected to
further revision during the remaining eleven years of
Joseph Smith’s life.

When one turns to nearly any page of OT #3
containing substantial initial revision of the King James
Version, different colors of ink appear, showing later
revisions, written between the lines or on separate scraps
of paper and pinned to the manuscript pages. These are
most likely in the handwriting of Joseph Smith, Jr. The
use of darker ink, and the fact that many of them appear
to be in the hand of Joseph Smith, Jr., constitute evidence
that from time to time Joseph Smith reviewed his earlier
work and refined revisions already made and introduced
new revisions as he pressed forward toward hoped-for
publication. (Ibid., pages 122—-123)

. . . the manuscripts indicate rather clearly that
Joseph Smith, Jr., by his continued practice of rerevising
his earlier texts (occasionally as many as three times),
demonstrated that he did not believe that at any of
those points of rerevision he had dictated a perfectly
inerrant text by the power or voice of God. . . . It is thus
unnecessary and could be misleading to appear to claim
“direct” revelation in the determination of the entire text
of the Inspired Version as the preface written for the 1867
edition apparently implied. (Ibid., page 151)

Richard P. Howard’s admission that Joseph Smith
re-revised his earlier text “occasionally as many as
three times” is certainly a serious indictment against
Joseph Smith’s work and plainly shows that his “Inspired
Version” is anything but inspired. The fact that he could
not make up his mind shows that he was tampering with
the Scriptures according to his own imagination rather
than receiving revelation from God. Mormon writer
Truman G. Madsen also admitted that Joseph Smith
“often revised a passage, later added to or amended it, and
then, in a third attempt, clarified it further” (/Improvement
Era, March 1970, page 70).

The many changes that had to be made in the
“inspired” renderings found in the Pear! of Great Price
tend to undermine confidence in Joseph Smith’s work. As
we indicated earlier, the most drastic revision of the Pearl
of Great Price was made in 1878. More changes were
made in 1902, and in 1981 further “corrections” were
authorized. It is also interesting to note that the original
1851 edition of the Pearl of Great Price contained a
good deal of material from the revelations of Joseph
Smith which does not appear in modern editions. In 1902,
President Joseph Fielding Smith explained:

. . . the book has undergone a revision . . . all the
revelations that it formerly contained which were also
in the Book of Doctrine and Covenants . . . have been
eliminated from The Pearl of Great Price as it now is,
and you will find them in the Doctrine and Covenants.
(Conference Report, October 6, 1902, page 82, as cited
in The Story of the Pearl of Great Price, page 212)

In 1878, Joseph Smith’s revelation endorsing the
practice of polygamy was added to the Pearl of Great
Price. In 1890, however, the practice of plural marriage
was publicly repudiated. Twelve years later, 1902, this
lengthy revelation was removed from the Pear! of Great
Price. It was, however, retained in the Doctrine and
Covenants and is still found as Section 132 in modern
editions of that book.

It is also interesting to note that in 1976 two
revelations were added to the Pearl of Great Price. We
criticized the Mormon authorities for adding the “new”
revelations to the Pearl of Great Price instead of the
Doctrine and Covenants. We pointed out that President
Joseph F. Smith testified in the Reed Smoot Case (vol.
1, page 489) that any new revelations would be added
to the Doctrine and Covenants: . . . if the Lord should
reveal His mind to His people and it should be accepted
by His people in the way that He has appointed, it would
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then become a matter to be added to the Book of Doctrine
and Covenants.” The leaders of the Mormon Church
apparently realized their mistake. The Church Section
of the Deseret News for June 2, 1979, reported that these
revelations would be transferred to the Doctrine and
Covenants:

Joseph Smith’s Vision of the Celestial Kingdom
and Joseph F. Smith’s Vision of the Redemption of the
Dead have been transferred from the Pear! of Great Price
to become Sections 137 and 138, respectively, in the
Doctrine and Covenants. . . .

The decision to place these revelations in the
Doctrine and Covenants has been made by the First
Presidency and the Council of the Twelve.

In the Introductory Note to the 1989 printing of the
Pearl of Great Price we read:

No other changes were made until April 1976, when
two items of revelation were added. In 1979 these two
items were removed from the Pear! of Great Price and
placed in the Doctrine and Covenants, where they now
appear as sections 137 and 138.

This fumbling around with the revelations only tends to
emphasize that the Mormon Church is led by fallible men
rather than by direct revelation from God.

In Appendix 4 we have a study showing how the
first edition of the Pear! of Great Price differs with the
version published by the Mormon Church today. We have
photographically reproduced the original 1851 edition
and carefully compared it with the church’s official 1989
printing. All of the changes that have been made have
been noted in handwriting. The reader can plainly see
all of the words that were added, deleted or changed.

Moses or Joseph ?

As one reads the first section of the Pearl of Great
Price (the “Book of Moses”) the question arises as to
whether the words were actually spoken to Moses by
God over 3,000 years ago or if they came from the
fertile imagination of someone who lived in the 19th
century. To those familiar with the Bible, the document
has the ring of ancient scripture. Unfortunately, however,
it sounds just too much like the King James Version,
which was first published in 1611. Many of the verses,
in fact, have been plagiarized from the Old Testament.
We have used the Mormon Church’s computer program,
The Computerized Scriptures of The Church of Jesus
Christ of Latter-day Saints, to help us locate the verses
which have been borrowed from the Bible. In addition,
we have found 4 Study Aid For a Comparison of the

Books of Moses, Genesis, and Abraham to be a great
help in our search for plagiarism. This booklet, by Dan
M. H. Wilcox, was published in 1963. In Appendix 2 we
show a large number of verses that have obviously been
taken from the Old Testament. The most serious problem,
however, is that material has also been taken from the
New Testament. In our book, Covering Up the Black
Hole in the Book of Mormon, we have dealt with the
presence of New Testament quotations in Joseph Smith’s
Book of Mormon, and since the situation is analogous to
that found in the Book of Moses, we quote the following
from that book:

It is very clear from the contents of the Book of
Mormon that while the author was not a trained Bible
scholar, he was rather familiar with the contents of the
King James Version of the Bible. Although Mormon
apologists are reluctant to face the facts, the evidence
shows that Joseph Smith had the ability and the biblical
knowledge required to write the Book of Mormon.
According to Smith’s earliest account of his life, written
in 1832, he claimed he began studying the Bible when
he was only about 12 years old. . . .

From letters and comments we have received, it is
obvious that many believers in the divine authenticity of
the Book of Mormon do not have a correct understanding
of the plagiarism issue with regard to that book. They
often point out that some portions of the Bible are
similar or even identical to other portions and feel that
this demonstrates there is no problem with the Book of
Mormon using parts of the Bible. It is true, of course,
that such similarities do occur. For instance, many of
the words of Jesus are taken from the Old Testament.
In Deuteronomy 8:3 the following words of Moses are
given: “. . . man doth not live by bread only, but by
every word that proceedeth out of the mouth of the Lord
doth he live.” In Matthew 4:4 these words are attributed
to Jesus: “But he answered and said, It is written, Man
shall not live by bread alone, but by every word that
proceedeth out of the mouth of God.” Since we have
evidence that the book of Deuteronomy was in existence
before the time of Christ from the Dead Sea Scrolls and
the Septuagint translation of the Bible made in [the] third
century B.C., it is obvious that Jesus could have quoted
from it. There are, in fact, many quotations from it in
the New Testament, and this is the very thing we should
expect to find. . . . in the examples we have cited from
the Bible, all of the cases of copying can be explained by
simply stating the obvious fact that the authors used some
known and available work. The problem with regard to
the Book of Mormon, however, is that it has the ancient
Nephites making extensive quotations from works that
were not even in existence at that time. In fact, in the
Ist and 2nd books of Nephi, the writings of the New
Testament are cited 600 years before they were written!
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The following might help to illustrate the problem
facing believers in the Book of Mormon: Suppose, for
instance, someone were to come forth with a book which
purported to be written by Moses entitled, The Only True
Sayings of Moses, and in this book the following words
were attributed to him: “Consider the lilies how they
grow: they toil not, they spin not; and yet I say unto
you, that Solomon in all his glory was not arrayed like
one of these.” Two problems instantly come to mind:
One, the quotation is identical to the words of Jesus in
Luke 12:27. Two, Solomon was not born until Moses
had been dead for hundreds of years. Defenders of The
Only True Sayings of Moses might argue that Moses
was the true author of this saying and that Jesus merely
borrowed it for his own use. With regard to the problem
of Solomon being mentioned, these apologists might
use Joseph Smith’s defense that the author was really
“speaking of things to come as though they had already
come” (Mosiah 16:6). It is doubtful, however, that many
people would be very impressed by either one of these
arguments. As we see it, the arguments set forth by
Mormon apologists in defense of the Book of Mormon
seem to be just as unreasonable.

To those who really consider the matter, it should be
obvious that the presence of many portions of the New
Testament in the Book of Mormon is more out of place
than to find the following words in a speech attributed
to George Washington: “Four score and seven years ago
our fathers brought forth on this continent, a new nation,
conceived in liberty, and dedicated to the proposition that
all men are created equal.” These words alone would be
enough to prove the speech a forgery. While less than
a century separated George Washington and Abraham
Lincoln, in the Book of Mormon we have Lehi quoting
from the New Testament book of Revelation almost
seven centuries before it was written! (The first quotation
appears on the second page of the Book of Mormon and
is dated “About 600 B.C.” The book of Revelation is
believed to have been written about A.D. 90.)

It is clear that the author of the Book of Mormon
was holding a King James Version of the Bible in his
hand when he produced it. He, therefore, could not have
lived in 600 B.C. When all the evidence is examined, it is
evident that he actually lived in 1830—some 2,430 years
after Lehi was supposed to have fled from Jerusalem.
(Covering Up the Black Hole in the Book of Mormon,
pages 75, 79-81)

As we have already pointed out, Joseph Smith’s
Book of Moses is also filled with material that has
been plagiarized from the New Testament. Moses 6:52,
for example, has quotations from a number of New
Testament passages. Below we have set this verse in
regular type and added similar material found in New
Testament verses in bold type inside brackets:

52 And he also said unto him: If thou wilt turn
unto me, and hearken unto my voice, and believe, and
repent of all thy transgressions, and be baptized [and
be baptized—Acts 2:38], even in water, in the name
of mine Only Begotten Son, who is full of grace and
truth [only begotten of the Father, full of grace and
truth—John 1:14], which is Jesus Christ [which is Jesus
Christ—1 Corinthians 3:11], the only name which shall
be given under heaven, whereby salvation shall come
[there is none other name under heaven given among
men, whereby we must be saved—Acts 4:12] unto the
children of men, ye shall receive the gift of the Holy
Ghost [ye shall receive the gift of the Holy Ghost—Acts
2:38], asking all things in his name, and whatsoever ye
shall ask, it shall be given you [Whatsoever ye shall ask
... he will give it you—John 16:23]. (Pear! of Great
Price, Book of Moses 6:52)

In Appendix 1 the reader will find over 150 parallels
between the New Testament and the Book of Moses.
There are undoubtedly other parallels that could be
pointed out, but this should be sufficient to convince
the reader of the modern origin of “Book of Moses.”
All of the evidence points to the inescapable conclusion
that Joseph Smith was not working with an ancient
text dating back to the time of Moses; instead he was
borrowing from the King James Version of the Bible.
In Mormonism—Shadow or Reality? we have a chart
showing that there is a great deal of manuscript evidence
for the Bible. Some of it, in fact, dates back even before
the time of Christ! Joseph Smith’s Book of Moses, on
the other hand, is without documentary support. The only
handwritten manuscripts for the Book of Moses are those
dictated by Joseph Smith in the early 1830’s.

The Name of Jesus

In our book, Covering Up the Black Hole in the Book
of Mormon, we show that there is a serious problem in the
Book of Mormon because Joseph Smith tried to include
Christian doctrines and practices in what was supposed
to be the Old Testament part of the Book of Mormon.
Smith’s major work presents what most Christians feel
is a very unusual picture of religious life between 600
B.C. and the coming of Christ. It claims that the ancient
Nephites actually worshiped Jesus Christ, were baptized
and established Christian churches during this long
period before Christ died and the New Testament was
written. Bible scholars have a very hard time accepting
this claim (see The Use of the Old Testament in the Book
of Mormon, by Wesley P. Walters).



Flaws in the Pearl of Great Price

Even the appearance of the name “Jesus Christ”
hundreds of years before his coming presents a problem.
When Smith wrote the Book of Mormon, he must not
have realized that the words “Jesus Christ” were derived
from the Greek words lesous Christos. When Smith was
charged with using a Greek word in the Book of Mormon,
he responded that this was an error: “The error I speak
of, is the definition of the word ‘Mormon.’ It has been
stated that this word was derived from the Greek word
mormo. This is not the case. There was no Greek or Latin
upon the plates from which I . . . translated the Book of
Mormon” (Times and Seasons, vol. 4, page 194). Smith
was aware of the fact that it would be incorrect to have
a name derived from the Greek language in the Book of
Mormon. He, therefore, argued against the idea put forth
by his detractors.

It does not take much research to show that the words
“Jesus Christ” have been derived from the Greek. In the
Hllustrated Davis Dictionary of the Bible, page 518, we
read that “Messiah” is a “Hebrew word, to which the Greek
word Christos answers.” Even the Mormon Church’s
own Bible Dictionary, included with the church’s printing
of the King James Version of the Bible, acknowledges
that “Jesus” is the “Greek form of the name Joshua or
Jeshua” (page 713) and also states that the “English word
Christ is from a Greek word meaning anointed, and is
the equivalent of Messiah, which is from a Hebrew and
Aramaic term meaning anointed” (page 609).

Like the Book of Mormon, the Book of Moses,
which is supposed to be even more ancient than the Book
of Mormon, uses the words “Jesus Christ.” If these two
books had used the words “Joshua the Messiah” instead
of “Jesus Christ,” it would be far more impressive to
scholars. While it might be argued that these words were
found in the original books and that Joseph Smith chose to
use the words “Jesus Christ” instead because they could
be more easily understood by the reader, the problem
goes far deeper than just the name of the Messiah.
Mormon scholar S. Kent Brown, who seems to be an
avid apologist for the Mormon Church, has made some
comments concerning the Book of Mormon which could
just as easily be applied to the Book of Moses. Brown
acknowledges that some “titles and names” appear to
be out of place for the time frame in which they appear.
He says that “Nephi and Jacob use several titles which
apparently go beyond what they could have found in the
brass plates . . . The following titles and names used by
Nephi seem to be more at home in a later era such as that
of the New Testament or of early Christianity: Beloved
Son ... Beloved. .. Son of the living God . .. Son of
righteousness . . . Son of the most high God . . . Son of
God . .. Only Begotten of the Father . . . Jesus Christ. . .

Christ . . . true vine . . . light . . . The following names
from Jacob fit the same situation: Only Begotten Son. . .
Christ. .. Jesus...” (Brigham Young University Studies,
Winter 1984, page 35, n. 40).

We have previously shown that Moses 6:52 is replete
with Christian terms which have been taken from the
New Testament. The context in which this verse appears
makes the whole thing even more difficult to believe,
for these words were supposed to be revealed to Adam
himself:

And he called upon our father Adam by his own
voice, saying: I am God; I made the world, and men
before they were in the flesh.

And he also said unto him: If thou wilt turn unto me,
and hearken unto my voice, and believe, and repent of all
thy transgressions, and be baptized, even in water, in the
name of mine Only Begotten Son, who is full of grace and
truth, which is Jesus Christ, the only name which shall be
given under heaven, whereby salvation shall come unto
the children of men, ye shall receive the gift of the Holy
Ghost, asking all things in his name, and whatsoever ye
shall ask, it shall be given you.

And our father Adam spake unto the Lord, and said:
Why is it that men must repent and be baptized in water?
And the Lord said unto Adam: Behold I have forgiven
thee thy transgression in the Garden of Eden.

And it came to pass, when the Lord had spoken
with Adam, our father, that Adam cried unto the Lord,
and he was caught away by the Spirit of the Lord, and
was carried down into the water, and was laid under the
water, and was brought forth out of the water.

And thus he was baptized, and the Spirit of God
descended upon him, and thus he was born of the Spirit,
and became quickened in the inner man.

And he heard a voice out of heaven, saying: Thou art
baptized with fire, and with the Holy Ghost. This is the
record of the Father, and the Son, from henceforth and
forever; (Pearl of Great Price, Book of Moses 6:51-53,
64-66)

The reader will notice that according to this account
Adam was actually baptized in water by the “Spirit of
the Lord” and “born of the spirit.” That so many New
Testament quotations and practices were incorporated
into what purports to be a book dating from Old
Testament times makes the claim that it is authentic very
questionable.

Since the Book of Moses claims that Adam was
familiar with the name “Jesus Christ,” one would
think that Joseph Smith’s “translation” of the Book
of Abraham—the next section of the Pearl of Great
Price, supposedly written many centuries after Adam—
would have some information about the Savior. Instead,
however, the words “Jesus Christ” are never mentioned in
the Book of Abraham, nor do we find the word “Savior”
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in that book. The terms “Son of God,” “Father and the
Son,” “born of the Spirit” and “Only Begotten Son” are
also missing. Moreover, we find nothing concerning
baptism. The emphasis on New Testament Christianity,
so prevalent in the Book of Moses, seems to be absent
in the Book of Abraham.

If the Book of Moses were correct in its claim
that the words “Jesus Christ” were revealed to Adam,
then it is significant that they are absent in the Book of
Abraham. The Book of Mormon also presents a problem
because the Nephites—who were supposed to be Jews
who left Jerusalem about 600 B.C.—seem to have been
completely unaware of the words “Jesus Christ” in the
opening portion of the book. Writing in Brigham Young
University Studies, Winter 1984, pages 35-36, Mormon
scholar S. Kent Brown argued that Lehi—the father of
the Nephites— did not know the name of the Messiah:
“Did Lehi not know titles such as Son of God and Christ?
Regarding both the term Christ and the name Jesus, the
answer is a definite no. According to 2 Nephi 10:3, the
title Christ was made known to Jacob by an angel only
after Lehi’s death.”

S. Kent Brown’s statement is correct with regard to
the 1989 printing of the Book of Mormon. We should
point out, however, that if we examine the first edition
there is one problem. On page 28 of the original 1830
edition we find these words: . . . and Jesus Christ, which
is the Lamb of God . . .” Since the Book of Mormon later
states that the name was first made known to Jacob years
after Lehi’s death, in the 2nd edition (1837) Joseph Smith
had to change the words “Jesus Christ” to “the Messiah.”
In the 1989 printing we read: «. . . the Messiah who is the
Lamb of God . ..” (Book of Mormon, 1 Nephi 12:18). For
photographic proof concerning this change see Covering
Up the Black Hole in the Book of Mormon, page 67.

A study of the text of the Book of Mormon reveals
that although Joseph Smith may not have known that
the words “Jesus Christ” were obtained from the Greek
language, he seemed to sense that there might be a
problem introducing them into the first part of the Book
of Mormon between five and six hundred years before
the birth of Christ. A careful examination makes it clear
that Smith was, in fact, trying to suppress the words
“Jesus Christ” in the first books of the Book of Mormon.
The first book of Nephi shows the caution he was using
with regard to this matter. Prior to the verse where he
accidentally dictated the words “Jesus Christ”—i.e.,
the portion that was later altered (1 Nephi 12:18)—he
attempted to use every other word he could think of to
avoid using the name of Jesus. He used the word God
36 times; the words the Lord 99 times; the words God of

Israel 2 times; Messiah 9 times; Savior once; Redeemer
4 times; the words the Lamb or the Lamb of God 15 times;
the words Son of God 5 times and the Son 3 times. He
successfully dictated over 20 pages without ever using
the name “Jesus” or the term “Christ.”

The cover-up was working very well until Joseph
Smith arrived at chapter 12, verse 18. At that time,
however, he seems to have made a slip of the tongue
and dictated the words “Jesus Christ.” He had apparently
become so accustomed to using those words in discussions
with his friends and family that he did not even realize
he had made this error. Moreover, he did not catch this
serious mistake before the first edition of the Book of
Mormon was printed in 1830. As we have shown, in
1837 he finally removed the words “Jesus Christ” and
the words “the Messiah” took their place in the editions
which followed.

After Joseph Smith made this revealing blunder in
1 Nephi 12:18, he was able to dictate about 55 pages of
text before he made a similar mistake. He filled these
pages with all sorts of synonyms in his attempt to avoid
using the words “Jesus Christ.” He used “the Lord”
over 200 times; the word “God” is found 170 times; the
words “the Lamb” or “Lamb of God” appear 59 times;
“Messiah” is used 10 times; “Redeemer” is found 10
times and “Savior” appears twice. He also used other
synonyms. There are over 480 references to deity under
different titles in this section of the Book of Mormon.
In this same portion of text, our computer failed to find
a single mention of either “Jesus” or “Christ.”

Finally, after dictating 55 straight pages without
letting the name of the Messiah escape from his mouth,
Joseph Smith stumbled again. In 2 Nephi 10:3, the word
“Christ” slipped out. This time, however, Smith was
immediately aware of his mistake. Although this slip of
the tongue was not as bad as the first mistake (1 Nephi
12:18, where he used both “Jesus” and “Christ”), this
time Smith realized that his scribe had heard him use
the word “Christ” and that “the cat was out of the bag.”
He apparently did not want to admit that he had made
a mistake. It appears, therefore, that he immediately
attempted to correct the problem by claiming that Jacob
had the word “Christ” revealed to him by an angel. The
reader will notice how quickly Joseph Smith reacted in
his attempt to smooth things over:

And Now I, Jacob, speak unto you . . . our children
shall be restored, that they may come to that which
will give them the true knowledge of their Redeemer.
Wherefore, as I said unto you, it must needs be expedient
that Christ—for in the last night the angel spake unto me
that this should be his name—should come among the
Jews ... (2 Nephi 10:1-3)
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It is interesting to note that the name “Jesus” does
not appear at all in Jacob’s address. Nephi first uses this
word in 2 Nephi 25:19: “. . . the Messiah cometh . . .
and according to the words of the prophets, and also
the word of the angel of God, his name shall be Jesus
Christ, the Son of God.” It would appear that since Joseph
Smith had already used the term “Christ,” he felt it would
be pointless to suppress the name “Jesus.” Like Jacob,
Nephi claimed “the angel of God” revealed the Savior’s
name. This raises an interesting question with regard to
the Book of Moses: since chapter 6, verse 52, clearly
states that God revealed the name of “Jesus Christ” to
“Adam,” why were Nephi and Jacob in the Book of
Mormon story ignorant of this important information
until angels revealed it to them? The Nephites were
supposed to have the writings of Moses and the prophets
before the “great and abominable church” removed
“many plain and precious things” (1 Nephi 13:28).

Although we do not have the room to explain the
theory here, we believe that there is evidence to show
that Joseph Smith never intended to introduce the words
“Jesus Christ” into the Book of Mormon until the reign of
king Benjamin which occurred “About 124 B.C.” This,
of course, would have been hundreds of years after the
time of Nephi and Jacob. Those who are interested in
this matter should see our book, Covering Up the Black
Hole in the Book of Mormon, pages 63—70.

Like the Book of Mormon (1 Nephi 12:18), the text
of the Book of Moses has been tampered with to suppress
Jesus’ name. Christ was mentioned seven times in the
original 1851 edition of the Pear! of Great Price, but in
modern editions there are only four places which remain.
The Book of Moses currently contains 27 pages, and
neither the name “Jesus” nor the term “Christ” appear in
the first 17 pages of the book. The four places where the
words remain are as follows: Book of Moses 6:52, 57;
7:50; 8:24. This stumbling around with the name of Jesus
in both the Book of Mormon and the Book of Moses
provides evidence that both works were the product of
the same mind.

In the original 1851 edition of the Pearl of Great
Price, page 2, this statement appeared: . . . That Christ
hath atoned for original guilt . . .” This has been altered
to read as follows in the 1989 edition of the Pearl of
Great Price 6:54: “. . . that the Son of God hath atoned
for original guilt . . .”

On page 9 of the first edition we find: “. . . Moses
received strength and called upon God, saying, in the
name of Jesus Christ, depart hence, Satan.” In the 1989
printing (1:21) the words “Jesus Christ” do not appear:
“... Moses received strength, and called upon God saying:
In the name of the Only Begotten, depart hence, Satan.”

In the first edition of the Pear! of Great Price, page
15, we find this: ““. . . Tam Jesus Christ from the beginning
...” In the current edition (5:9) this is altered to read:
“. .. 1 am the Only Begotten of the Father from the
beginning . . .”

In Appendix 4 the reader will find all these changes
marked on photocopies from the original 1851 edition
of the Pearl of Great Price.

God in the First Person

In our book, Mormonism—Shadow or Reality?
pages 373-374, we explored the possibility that Thomas
Paine’s The Age of Reason could have affected Joseph
Smith’s ideas concerning the Bible. On page 189 of his
book, republished by The Thomas Paine Foundation,
Paine spoke of “the stupid Bible of the church, that
teacheth man nothing.” It has been claimed that the
Mormon prophet read Paine’s book before he wrote the
Book of Mormon. While we cannot prove that this was
the case, Joseph Smith’s mother, Lucy, relates that her
husband was presented with a copy of “Tom Paine’s Age
of Reason” by his father, Asael Smith, who “angrily bade
him read that until he believed it” (As cited in Joseph
Smith's New England Heritage, by Richard L. Anderson
page 207).

While Joseph Smith’s teachings seem to agree with
some of Paine’s views concerning the inadequacy of the
Bible, it must be conceded that the Book of Mormon
for the most part appears to be diametrically opposed
to many of Paine’s ideas. For instance, Paine claimed
that the first five books of the Bible were not written by
Moses. The Book of Mormon, on the other hand, states
they are, in fact, “the five books of Moses” (1 Nephi
5:11). The Book of Mormon does contain an attack upon
the reliability of the Bible by claiming that certain parts
which were in the original manuscripts are now missing,
but whether this could be linked to Paine’s book would
be debatable. Smith, however, did seem to agree with
Paine’s view that the Bible could not be trusted because
of the problems involved in translation.

In any case, what is of interest to us here is that Thomas
Paine was very critical of the account of the creation found
in Genesis. The first verse of this account reads: “In the
beginning God created the heaven and the earth.” Paine
made this observation concerning this matter:

The manner in which the account opens shows it to be
traditionary. . . . Moses does not take it upon himself by
introducing it with the formality that he uses on other
occasions, such as that of saying, “The Lord spake unto
Moses, saying,” Why it has been called the Mosaic
account of the Creation, I am at a loss to conceive. (The
Age of Reason, page 20)
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An examination of Joseph Smith’s “inspired”
translation of this portion of scripture leads one to suspect
that he could have been trying to answer Thomas Paine’s
argument when he prepared his “Book of Moses™: “. . .
the Lord spake unto Moses, saying: . . . in the beginning
I created the heaven, and the earth . . .” (Pear! of Great
Price, Book of Moses 2:1). The reader will notice that
Joseph Smith added the exact words that Thomas Paine
said should be in Genesis to prove that it was written
by Moses.

In his attempt to make it appear that God himself was
dictating the words in the first person, eventually Joseph
Smith ended up making a number of serious mistakes. To
begin with, however, Smith was consistent in making his
changes. In the King James Version of the Bible, Genesis
1:3—4, we read: “And God said, Let there be light: and
there was light. And God saw the light, that it was good:
and God divided the light from the darkness.” The
Mormon prophet altered this to read: “And I, God, said:
Let there be light; and there was light. And I, God, saw
the light; and that light was good. And I, God, divided
the light from the darkness” (Pear! of Great Price, Book
of Moses 2:3—4). Smith used the words “I, God” over 30
times in the first three chapters of the Book of Moses.

That Joseph Smith was actually plagiarizing material
found in Genesis and changing it to suit his own purposes
becomes evident in the Book of Moses 4:14. Speaking
of Adam and Eve, it reads as follows:

And they heard the voice of the Lord God, as they
were walking in the garden, in the cool of the day; and
Adam and his wife went to hide themselves from the
presence of the Lord God amongst the trees of the garden.

The reader will notice how similar this is to Genesis
3:8:

And they heard the voice of the Lord God walking

in the garden in the cool of the day: and Adam and his

wife hid themselves from the presence of the Lord God
amongst the trees of the garden.

Although Joseph Smith made a few changes in this
verse when he lifted it from Genesis, he forgot to put it
in the first person. He should have changed it to read
something like the following: “And they heard my voice,
as they were walking in the garden, in the cool of the day;
and Adam and his wife went to hide themselves from my
presence amongst the trees of the garden.” Smith seems
to have temporarily lost sight of the fact that it was God
himself who was supposed to have been narrating this
account!
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In Genesis 4:6 we find this: “And the Lord said unto
Cain, Why art thou wroth?. . .” In Moses 5:22, Joseph
Smith lifted this statement without any changes: “And
the Lord said unto Cain: Why art thou wroth? . . .” This,
of course should have been modified to read either, “And
I the Lord said unto Cain” or simply, “And / said unto
Cain.”

The text of the Pearl of Great Price has been changed
in some places to cover up the fact that the wording of
the King James Version has been followed. In Genesis
4:15 the following appears:

And the Lord said unto him, Therefore whosoever
slayeth Cain, vengeance shall be taken on him sevenfold,
And the Lord set a mark upon Cain, lest any finding him
should kill him.

In the original 1851 edition of the Pear! of Great
Price, the King James Version’s use of the third person
has been maintained:

And the Lord said unto him, Therefore, whoever
slays Cain, vengeance shall be taken on him sevenfold.
And the Lord set a mark upon Cain, lest any finding him
should kill him. (Book of Moses, page 16)

H. Michael Marquardt has checked photocopies of
the earliest known manuscripts of the Book of Moses and
found they agree with the 1851 printing with respect to
the two appearances of the words “the Lord.” In modern
printings of the Pear! of Great Price, however, we find
that the verse has been put into the first person. In the
1989 edition, Moses 5:40, we read:

And I the Lord said unto him: Whosoever slayeth
thee, vengeance shall be taken on him sevenfold. And
I the Lord set a mark upon Cain, lest any finding him
should kill him.

On page 14 of the 1851 edition of the Pear! of Great
Price, we find the following:

After Adam had been driven out of the garden, he
began to till the earth, and to have dominion over all the
beasts of the field, and to eat his bread by the sweat of
the brow as the Lord had commanded him.

In the current edition of the Pearl of Great Price,
Book of Moses 5:1, this has been altered to make it
appear that God himself was telling the story:

And it came to pass that after /, the Lord God, had
driven them out, that Adam began to till the earth, and
to have dominion over all the beasts of the field, and to
eat his bread by the sweat of his brow, as / the Lord had
commanded him. . . .
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As we have noted earlier, the Reorganized LDS
Church has the original manuscripts of the Inspired
Revision. Richard Howard, RLDS Church Historian,
spent a great deal of time examining these manuscripts
and seems to have concluded that the “Christian” material
and the idea of putting the narrative into the first person
came from the mind of Joseph Smith:

Viewing these subjects as he did from the vantage
point of his own Christian background, Joseph Smith quite
naturally would have tended to read into the symbolic
pre-Christian language of the Old Testament certain
uniquely Christian meanings. Therefore the content of all
three of the documents comprising OT #1 . . . reflects the
nineteenth century theological terminology of the prophet
Joseph Smith. For example, references to the Holy Ghost
and to the Only Begotten—terms arising from the early
Christian community—help one to see that even at this
early stage of development the text in a sense represents
Joseph Smith’s studied theological commentary on the
King James Version of the early Genesis chapters of the
Bible.

This has been most difficult for students to perceive
because of his practice, throughout the first . . . and the
second . . . documents of OT #1, of phrasing the language
in the first person singular, portraying God himself
speaking to Moses the very words which, in turn, were
apparently being apprehended verbally by Joseph Smith
and dictated to his scribe in 1830, nearly three thousand
years later. However, Joseph’s heavy reliance on the early
seventeenth century Elizabethan English language and
style of the King James Version throughout this second
document makes this verbal inspiration approach to
the language of the early Genesis chapters of his New
Translation untenable. This becomes even more apparent
when one considers the very complex, centuries-long
process culminating in the King James text of 1611.

In the initial recording of the third revelation, which
apparently took place in the early fall of 1830, Joseph,
from the opening phrase, discontinued this practice of
representing the context as being verbally dictated by
God [Book of Moses 5:1] . ..

Significantly, however, in the third revision of this
text (OT #3, page 9, as further revised), Joseph Smith
reconsidered and sought to continue the pattern already
set in the previous two documents . . .

From looking at the manuscripts . . . one can easily
understand why Joseph Smith chose to discontinue the
highly intricate and laborious editing process throughout
the rest of Genesis 4-7 [Book of Moses 5-7] that would
have been required in order to restructure from third
person (e.g., “as the Lord had commanded him”) the
entire ten-page document as he had begun to do in the first
verse as quoted above. Had he elected to do this he would

11

have faced the difficult decision whether to extend such
a first person construction beyond the book of Genesis
... what is known is that he discontinued the first person
construction at the end of the second document initially
... but continued it through the first few lines of the third
document in his final revision of this material in OT #3.
From this point forward he followed the language style
and format of the King James Version much more closely,
leaving behind the first person usages of that portion of
the text ultimately designated Genesis 1:1-4:1 [Book of
Moses 2:1-5:1]. (Restoration Scriptures, pages 77-78)

The reader who takes the time to carefully examine
the text of the current edition of the Book of Moses in
the Pearl of Great Price will notice the strange departure
from the first person to the third person after Moses 5:1.
With the exception of two places in Moses 5:40, the
chapters which follow no longer have the words “I, God”
or “I, the Lord God.” There is no explanation as to why
we have jumped from a text dictated by God himself to
a third person account written by some unknown author.

The obvious errors and the changes that have been
made to cover up the problems in the Book of Moses
make it very clear that instead of revealing the “words
of God, which he spake unto Moses” (Book of Moses
1:1), Smith was actually fumbling around with the text
found in the King James Version of Genesis!

Book of Abraham

As we have indicated earlier, the second part of the
Pearl of Great Price contains the “Book of Abraham.” It
was supposed to have been written on Egyptian papyrus
by Abraham himself about 4,000 years ago! According
to Mormon officials, this same papyrus fell into Joseph
Smith’s hands and he began translating it in 1835. If the
papyrus were really written by Abraham, its discovery
was probably one of the most important finds in the
history of the world. To say that the papyrus would be
worth a million dollars would be greatly underestimating
its value, for it would be older than any portion of the
Bible. Dr. Sidney B. Sperry, who was one of the church’s
most noted scholars, observed:

If a manuscript were to be found in the sands of
Egypt written in Egyptian characters with the title of
“The Book of Abraham,” it would cause a sensation in
the scholarly world. Our people do profess to have such
a scripture containing but five chapters which was written
by Abraham who came from Ur of the Chaldees and
eventually went down into the land of Egypt. (Ancient
Records Testify in Papyrus and Stone, 1938, page 39)
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On page 83 of the same book, Dr. Sperry boasted:
“The little volume of Scripture known as the Book of
Abraham will some day be recognized as one of the most
remarkable documents in existence.” From this it is plain
to see that if the Book of Abraham is an authentic record
of Abraham, its value to the world could not be estimated.

For many years Joseph Smith’s collection of papyri
was lost and there was no way to check the accuracy
of his translation. On November 27, 1967, however,
the Mormon-owned Deseret News made the startling
announcement that the collection had been rediscovered
in the Metropolitan Museum of Art. The article went on
to say: “Included in the papyri is a manuscript identified
as the original document from which Joseph Smith had
copied the drawing which he called ‘Facsimile No. 1’ and
published with the Book of Abraham.” The importance
of this find cannot be overemphasized, for now Joseph
Smith’s ability as a translator of ancient Egyptian writing
can be put to an absolute test.

After the rediscovery of the papyri, many members of
the Mormon Church felt that Joseph Smith’s work would
be vindicated. Dr. Hugh Nibley, who was supposed to
be the Mormon Church’s top authority on the Egyptian
language, however, warned his people that there was
trouble ahead. On December 1, 1967, the Daily Universe,
published at Brigham Young University, reported these
statements by Dr. Nibley:

“The papyri scripts given to the Church do not prove
the Book of Abraham is true,” Dr. Hugh Nibley said . . .
Wednesday night. “LDS scholars are caught flat footed
by this discovery, he went on to say.”

While Dr. Nibley and a few others may have realized
that the papyri could not be used to prove Joseph
Smith’s work true, they evidently were not aware of the
devastating blow that the papyri were about to deal to the
Book of Abraham. Within six months from the time the
Metropolitan Museum gave the papyri to the church, the
Book of Abraham had been proven untrue! The fall of the
Book of Abraham was brought about by the identification
of the actual piece of papyrus from which Joseph Smith
claimed to “translate” the book.

The identification of this fragment as the original
from which Joseph Smith claimed to translate the Book
of Abraham has been made possible by a comparison
with Joseph Smith s Egyptian Alphabet and Grammar —
handwritten documents by Joseph Smith’s scribes which
we photographically reproduced in 1966. Dr. James R.
Clark, of Brigham Young University, revealed that “there
are in existence today in the Church Historian’s Office what
seem to be two separate manuscripts of Joseph Smith’s
translations from the papyrus rolls . . . One manuscript is
the Alphabet and Grammar . . . Within this Alphabet and
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Grammar there is a copy of the characters, together with
their translation of Abraham 1:4-28 only” (The Story of
the Pearl of Great Price, 1962, pages 172—173).

Mormon leaders were either unaware of the fact that
the gift of papyri they received from the Metropolitan
Museum of Art included the very piece which was put
forth by Joseph Smith as the text of the Book of Abraham,
or they hoped no one else would notice it. In any case,
all of the first two rows of characters on the papyrus
fragment can be found in the manuscript of the Book of
Abraham that is published in Joseph Smiths Egyptian
Alphabet and Grammar. On page 13 of this book is a
photograph of the original fragment of papyrus from
which Joseph Smith was supposed to have translated the
Book of Abraham. Just below it is a photograph of the
original handwritten manuscript of the Book of Abraham
as it appears in Joseph Smith's Egyptian Alphabet and
Grammar. We have numbered some of the characters
on the first line of the fragment of papyrus so that the
reader can compare them with the characters found in
the handwritten manuscript.

The reader will probably be startled at the large
number of English words which Joseph Smith
“translated” from each Egyptian character. Dr. James
R. Clark described another Book of Abraham manuscript
which is longer than the one found in the Joseph Smith’s
Egyptian Alphabet and Grammar:

I have in my possession a photostatic copy of the
manuscript of the Prophet Joseph Smith’s translation
of Abraham 1:1 to 2:18 . . . The characters from which
our present book of Abraham was translated are down
the left-hand column and Joseph Smith’s translation
opposite, so we know approximately how much material
was translated from each character. (Pear! of Great Price
Conference, December 10, 1960, 1964 ed., pages 60-61)

A careful examination of this manuscript reveals that
Joseph used less than four lines from the papyrus to make
forty-nine verses in the Book of Abraham. These forty-nine
verses are composed of more than 2,000 English words!

The fragment of papyrus Joseph Smith “translated”
to produce the Book of Abraham is known as the “Sensen
Papyrus.” Klaus Baer, who was a noted Egyptologist at
the University of Chicago, concluded concerning the
“Sensen” fragment: “Joseph Smith thought that this
papyrus contained the Book of Abraham” (Dialogue:
A Journal of Mormon Thought, Autumn 1968, page
111). In footnote 11 of the same article, Professor Baer
observed: “This identification is now certain.” Mormon
scholar Richley Crapo likewise observed:

... I was able to examine the original papyri in
the vaults of the BYU library and obtain one of the first
released sets of photographic copies. . . . A more careful
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At the top is a photograph of the right side of the original fragment of papyrus from
which Joseph Smith was supposed to have translated the Book of Abraham.

Below this is a photograph from the original manuscript of the Book of Abraham as
it appears in Joseph Smith's Egyptian Alphabet and Grammar.
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examination of these revealed the startling fact that one of
the papyri of the Church collection, known as the Small
Sen-Sen Papyrus, contained the same series of hieratic
symbols, which had been copied, in the same order,
into the Book of Abraham manuscript next to verses of
that book! In other words, there was every indication
that the collection of papyri in the hands of the Church
contained the source which led to a production of the
Book of Abraham. It was naturally this document which
I immediately began to translate. (Book of Abraham
Symposium, LDS Institute of Religion, Salt Lake City,
April 3, 1970, page 27)

In our newsletter, Salt Lake City Messenger, March
1968, we stated that Grant Heward, a Mormon who studied
the Egyptian language and was later excommunicated for
rejecting the Book of Abraham, felt that the fragment of
papyrus Joseph Smith used as the basis for his Book of
Abraham was in reality a part of the Egyptian “Book of
Breathings.” This identification was later confirmed by
several prominent Egyptologists.

The Book of Breathings is closely related to the
Egyptian Book of the Dead. According to Egyptologists,
the Book of the Dead was a document which “was
dominated by magic” that was buried with those who died
in ancient Egypt. It was supposed to have been written
by the god Thoth and contained “many charms which
enabled the dead to reach the world of the hereafter.”
Those who have studied the Book of the Dead know
that it was written by a very superstitious people, and is
quite different from the religion taught in the Bible (see
Development of Religion and Thought in Ancient Egypt,
James Henry Breasted). The Book of Breathings is an
outgrowth of the Egyptian Book of the Dead. It did not
appear until the later stages of Egyptian history—just a
few centuries before the time of Christ. Wallace Budge
said that

The “Book of Breathings” is one of a number of short
funeral works . . . it was addressed to the deceased by
the chief priest conducting the funeral service . . . The
“Book of Breathings” represents the attempt to include
all essential elements of belief in a future life in a work
shorter and more simple than the Book of Dead. (The
Book of the Dead, Facsimiles of the Papyri of Hunefer,
Anhai, Kerasher and Netchemet, London, 1899, page 33)

The fact that the papyrus Joseph Smith used as the
basis for his Book of Abraham is in reality the Book of
Breathings cannot be disputed because the name “Book
of Breathings” appears clearly on the fourth line of the
fragment. Even the Mormon apologist Dr. Hugh Nibley
has translated the words “Book of Breathings” from this
fragment of papyrus (see The Message of the Joseph
Smith Papyri: an Egyptian Endowment, page 20). In
1968 two Egyptologists from the University of Chicago’s
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Oriental Institute, Professors John A. Wilson and Klaus
Baer identified the papyrus as the “Book of Breathings.”
Professor Richard A. Parker of Brown University also
confirmed the fact that what Joseph Smith claimed
was the “Book of Abraham” was in reality the “Book
of Breathings.” The editors of Dialogue: A Journal of
Mormon Thought (Summer 1968, page 86) stated that
Professor Parker “would provisionally date the two Book
of Breathings fragments in the Church’s possession to
the last century before or the first century of the Christian
era...”

All qualified Egyptologists who have examined the
text Joseph Smith claimed as the basis for the Book of
Abraham have declared that it is in reality the “Book of
Breathings”—a pagan text having nothing at all to do
with Abraham. (Actually, to be more precise we should
say that the portion which Joseph Smith used is in fact
the instructions for wrapping up the Book of Breathings
with the mummy.) Professor Richard A. Parker, who was
serving as Chairman of the Department of Egyptology at
Brown University, translated the text as follows:

L]..... ] this great pool of Khonsu

2. [Osiris Hor, justified], born of Taykhebyt, a man
likewise.

3. After (his) two arms are [fast]ened to his breast,
one wraps the Book of Breathings, which is

4. with writing both inside and outside of it, with
royal linen, it being placed (at) his left arm

5. near his heart, this having been done at his

6. wrapping and outside it. If this book be recited
for him, then

7. he will breathe like the soul[s of the gods] for
ever and

8. ever. (Dialogue: A Journal of Mormon Thought,
Summer 1968, page 98)

Except for a few minor variations, other renditions
of the text are essentially in agreement with Professor
Parker’s. The Book of Abraham, therefore, has been
proven to be a spurious work. The average number of
words that Egyptologists used to convey the message
in this text is eighty-seven, whereas Joseph Smith’s
rendition contains thousands of words. In Mormonism—
Shadow or Reality? pages 322-324, we examined the
Egyptian words which appeared in the handwritten
manuscripts of the Book of Abraham and demonstrated
how Joseph Smith mistranslated them. In one case we
show that Smith derived 177 English words out of the
word “Khons”—the name of an Egyptian moon-god.
The fact that he would make 177 English words from
one Egyptian word is absolutely astounding! It shows
very clearly that he did not have any understanding of
the Egyptian language and that the Book of Abraham is
a work of his own imagination.
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Since the original papyrus contains pagan material
and absolutely nothing about Abraham, some Mormon
apologists have suggested that Joseph Smith may
have obtained the Book of Abraham by way of direct
revelation and not from the papyrus. Those who try
to use this escape will find themselves trapped by the
words of Joseph Smith himself. At the beginning of the
handwritten manuscript Joseph Smith asserted that it was
a “Translation of the Book of Abraham written by his
own hand upon papyrus and found in the catacombs of
Egypt.” The introduction to the Book of Abraham still
maintains that it was “Translated From The Papyrus,
By Joseph Smith” (Pearl of Great Price, The Book of
Abraham, Introduction). Joseph Smith not only claimed
that he translated it from the papyrus, but according to
the History of the Church, vol. 2, page 351, he affirmed
that it was “a correct translation.”

We have only been able to give a small portion
of the evidence against Joseph Smith’s translation
in this book, but the reader will find a very detailed
examination of the case against the Book of Abraham
in our work, Mormonism—Shadow or Reality? pages
294-369D. Although many Mormons absolutely refuse
to look at the evidence, it is doubtful that any document
could be more thoroughly discredited. The evidence is
absolutely devastating. The papyrus upon which Joseph
Smith based his work is in reality nothing but a pagan
funerary document and has nothing at all to do with either
Abraham or his religion.

Moreover, even if the original papyrus were not
available, there would be sufficient evidence to prove
that the Book of Abraham was written after Genesis.
This is extremely important because the book purports
to be a first person account written by Abraham himself
hundreds of years before the book of Genesis. To admit
that it was written later would be tantamount to declaring
it a forgery. Dr. Sidney B. Sperry, who served at the
church’s Brigham Young University for many years
before his death, strongly defended the claim that the
Book of Abraham was in existence before Genesis was
written. He maintained, in fact, that Moses borrowed
from the Book of Abraham when writing Genesis:

As will appear later, the writer believes that the
second chapter of Abraham is the original, of which
Gen. 12:1-13 is an abridgment. . . . It is probable that
the greater portion of Genesis is an abridgment of earlier
records that fell into Moses’s hands. . . . For a number
of years I have strongly felt that chapter 2 of the Book
of Abraham is the original account from which Gen.
12:1-13 was made. Putting it another way, the account
in Genesis is nothing more or less than an abridgment of
that in the Book of Abraham. . . . the author or editors of
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the book we call Genesis lived after the events recorded
therein took place. Our text of Genesis can therefore not
be dated earlier than the latest event mentioned by it. It
is evident that the writings of Abraham while he was
in Egypt, of which our printed Book of Abraham is a
copy, must of necessity be older than the original text
of Genesis. I say this in passing because some of our
brethren have exhibited surprise when told that the text
of the Book of Abraham is older than that of Genesis. . . .

Let the reader make but a casual comparison of
Gen. 12:1-13 and the second chapter of the Book of
Abraham and he will discover that an apparently close
relationship exists between them. . . . The similarity
cannot be accidental . . . a linguistic study of the Book
of Abraham and of the parallel versions of the Bible
points unmistakably to the independent character of
the Egyptian record and to the conclusion that it is, at
least, the possible original from whence the account in
Genesis was taken. (4Ancient Records Testify in Papyrus
and Stone, pages 81, 83—84)

Although Sidney B. Sperry’s idea that Genesis was
taken from the Book of Abraham may seem fantastic, it is
the only answer he could give that would not undermine
the Book of Abraham. In defense of his argument that the
Book of Abraham was not plagiarized from Genesis, Dr.
Sperry points out that there are differences between the
two texts. He states that the Book of Abraham calls the
patriarch “Abraham,” whereas Genesis refers to him as
“Abram” until the seventeenth chapter:

. .. the account in the Book of Abraham is written in the
first person, that of Genesis in the third person. . . . the
Book of Abraham writes the name of the great patriarch
“Abraham” as against “Abram” in the Genesis version.
It is self-evident that the Book of Abraham does not copy
verbatim, if at all, from the King James version as some
of its critics may presume. Had Joseph Smith been an
impostor . . . it is doubtful that he would have called the
patriarch “Abraham” before the latter came to Egypt. The
version in Genesis does not call him “Abraham” until he
had long been back from that country. (See Gen. 17:5).
(Ibid., page 84)

Actually, Dr. Sperry’s argument concerning “Abram”
and “Abraham” becomes of little value when we compare
the original handwritten manuscripts and the first printed
version of the Book of Abraham with the way it appears
today. The manuscripts and the first printed version in
the church publication, Times and Seasons, show that
Joseph Smith was very confused over the names and
used both versions. Abraham 2:14—a verse which Dr.
Sperry cited in presenting his argument—contains the
name “Abraham” in the Pear! of Great Price, but the first
printed version reads “Abram” just like the King James
Version of the Bible. Below is a comparison showing the
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text as it appears in the Bible, the text as Joseph Smith
first printed it in the Times and Seasons, and the altered
version that appears in the Pear! of Great Price:

GENESIS 12:4: “So Abram departed, as the Lord had
spoken unto him; and Lot went with him: and Abram was
seventy and five years old when he departed out of Haran.”

TIMES AND SEASONS, vol. 3, page 706: “So I, Abram,
departed as the Lord had said unto me, and Lot with
me, and I, Abram, was sixty and two years old when [
departed out of Haran.”

PEARL OF GREAT PRICE, Abraham 2:14: “So I,
Abraham, departed as the Lord had said unto me, and
Lot with me, and I, Abraham, was sixty and two years
old when I departed out of Haran.”

Dr. James R. Clark admitted that there was a change
in the text with regard to the patriarch’s name and that
the current editions of the Pear! of Great Price are
in error: “It is the personal opinion of the author that
for the very substantial reasons presented above, the
Times and Seasons contains the correct translations or
transliterations of the names for Abraham and that our
present editions are in error on this point” (The Story of
the Pearl of Great Price, page 178).

Notwithstanding Sidney B. Sperry’s attempt to
explain away the charge of plagiarism from Genesis, the
evidence is simply overwhelming. We refer the reader to
Appendix 2 of this book where we have photographically
presented this evidence.

God or Gods ?

In Mormonism—Shadow or Reality? pages 163—172,
we demonstrated that Joseph Smith and other Mormon
leaders have severely altered the church’s teachings
concerning God. We show that when Smith wrote the
Book of Mormon he believed there was only one God.
In Alma 11:28-31, we read: “Now Zeezrom said: Is
there more than one God? And he answered, No.” Later,
however, Joseph Smith completely changed his position
and declared that there were many Gods and that men
could become Gods. In the Mormon publication, Times
and Seasons, vol. 5, pages 613—614, Smith was quoted
as saying the following:

First, God himself, who sits enthroned in yonder
heavens, is a man like unto one of yourselves, that is the
great secret. . . . [ am going to tell you how God came
to be God. We have imagined that God was God from
all eternity. . . . God himself; the Father of us all dwelt
on an earth the same as Jesus Christ himself did . . . You

16

have got to learn how to be Gods yourselves . . . the same
as all Gods have done . . . I will comment on the very
first sentence of the history of creation in the Bible . . .
It read first, “The head one of the Gods brought forth the
Gods,” that is the true meaning of the words. . . . No man
can learn you more than what I have told you. Thus the
head God brought forth the Gods in the grand council.

It is extremely interesting to note that the text of the
Book of Abraham itself seems to catch Joseph Smith
in the process of changing his doctrine concerning the
Godhead. In the first part of the Book of Abraham we do
not find the doctrine of a plurality of Gods. For instance,
in Abraham 2:1 we read: “Now the Lord God caused the
famine to wax sore . . .” This part of the Book of Abraham
was probably written in 1835. The Mormon writer Jay
M. Todd states:

Another fact of relevance in the matter is the amount
of present-day Book of Abraham in the hand of Warren
Parrish: chapter 1:1-2:18. This is also the exact length of
the first installment in the 1842 Times and Seasons. One
tends to wonder if that is as far as the Prophet reached
in his 1835 work. (The Saga of the Book of Abraham,
1969, page 324)

In 1842, however, Joseph Smith “translated” more
of the Book of Abraham. Under the date of March §,
1842, we find this statement in his History of the Church:
“Recommenced translating from the Records of Abraham
for the tenth number of the Times and Seasons . ..” Jay
M. Todd says that, “This is a very important entry, the
first entry since November 1835 in which the Prophet
is mentioned as ‘translating.’ Interestingly, it is after
the publication of the first installment, which was up
to Abraham 2:18” (Ibid., page 228). As we examine the
text of the Book of Abraham we find that it is the part
which was “translated” in March, 1842, which contains
the doctrine of a plurality of Gods. The words “the
Gods” appear more than forty times in the fourth and
fifth chapters of the Book of Abraham.

Actually, chapters four and five of the Book of
Abraham appear to be nothing but the first part of Genesis
rewritten to include the doctrine of a plurality of Gods.
The word “God” is changed to “the Gods,” and wherever
the word “he” refers to God it has been changed to “they.”
In the first three chapters of the Book of Abraham the
word “God” is often used, but the word “Gods” never
appears except in relation to pagan “gods.” In the last
two chapters of the book (chapters 4-5), the situation is
reversed. The word “Gods” appears many times, but the
word “God” does not appear.

The reader will remember that just after Joseph
Smith finished his Book of Mormon, he wrote the “Book
of Moses.” As we have shown, Smith changed the third
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person account of Genesis to a first person account.
The narrative clearly promotes the belief in one God
by using the words “I, God” over and over again. It is
certainly suspicious that after reworking Genesis the way
he did in his “Book of Moses,” Joseph Smith would turn
right around and use the same text to produce another
version of the creation story. This time, however, Smith
reverted to a third person account like Genesis but
changed the “God” of the Bible into “the Gods.” Below
is a comparison of a few verses of the Book of Moses
with verses from the Book of Abraham as they appear
in the Pearl of Great Price:

. .. in the beginning / created the heaven, and the
earth upon which thou standest. . . . and my Spirit moved
upon the face of the water; for /am God. And I, God, said:
Let there be light; and there was light. And I, God saw
the light; and that light was good. And I, God, divided
the light from the darkness. And I, God called the light
Day . . . (Book of Moses 2:1-5)

. . . they went down at the beginning, and they,
that is the Gods, organized and formed the heavens and
the earth. . . . and the Spirit of the Gods was brooding
upon the face of the waters. And they (the Gods) said:
Let there be light; and there was light. And they (the
Gods) comprehended the light, for it was bright; and
they divided the light, or caused it to be divided, from the
darkness. And the Gods called the light Day . . . (Book
of Abraham 4:1-5)

In Appendix 3 the reader will find a photographic
comparison of all the verses in the Book of Moses,
chapter 2, with the Book of Abraham, chapter 4. Genesis,
chapter 1, which is the basis for both accounts, is also
shown.

As we have indicated, when Joseph Smith borrowed
from Genesis in creating his Book of Abraham, he
changed the word “God” to read “the Gods” and ‘“‘he”
to “they.” It would appear, however, that in one instance
Smith neglected to change the word “he” to “they” and
that it had to be altered after his death. He was apparently
copying from Genesis 1:16, which reads:

And God made two great lights; the greater light
to rule the day, and the lesser light to rule the night; he
made the stars also. (Genesis 1:16)

Joseph Smith rewrote this to read as follows:

And the Gods organized the two great lights, the
greater light to rule the day, and the lesser light to rule
the night; with the lesser light /e set the stars, also . . .
(Times and Seasons, vol. 3, page 721)

This was reprinted in the same way in the Millennial
Star, August 1842, vol. 3, page 51. In the Pearl of Great
Price, however, it has been changed to read:
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And the Gods organized the two great lights, the
greater light to rule the day, and the lesser light to rule the
night; with the lesser light they set the stars also; (Pearl!
of Great Price, Book of Abraham 4:16)

This mistake is the very type of slip up one would
expect if Joseph Smith were plagiarizing from the account
found in Genesis. Another telling blunder is found at
the end of the last chapter—the fifth chapter—of the
Book of Abraham. In Appendix 2 the reader can see that
Joseph Smith was lifting from Genesis in creating this
chapter. The Book of Abraham 5:14 was clearly taken
from Genesis 2:18. In Genesis we read: “And the Lord
God said, It is not good that the man should be alone;
I will make him an help meet for him.” In the Book of
Abraham we find this: “And the Gods said: Let us make
an help meet for the man, for it is not good that the man
should be alone, therefore we will form an help meet
for him.”

In Joseph Smith’s reworking of the text he then
skipped the next two verses of Genesis (verses 19-20).
While we have no way of knowing whether Smith did
this on purpose or whether this was merely an accidental
omission, it caused a serious error as he proceeded with
his last chapter of his Book of Abraham. The biblical text
went on to say that God “took one of his [Adam’s] ribs”
and made “a woman, and brought her unto the man” (see
verses 21-22). In verses 23-24, Adam says that “she shall
be called Woman, because she was taken out of Man.”
He goes on to say that “a man . . . shall cleave unto his
wife: and they shall be one flesh.” Verse 25 says “they
were both naked, the man and his wife, and were not
ashamed.”

As we have shown, in his Book of Abraham, Joseph
Smith used Genesis 2:18. He then left out verses 19-20
and continued with verses 21-25. After using the 25th
verse, which is the 19th verse in the Book of Abraham,
Smith then decided to tack on the two verses he had
previously omitted (Genesis 2:19-20). This, however,
made a real problem in the Book of Abraham story
because he already had Adam’s help meet created, yet
verse 20 of Genesis, chapter 2, clearly stated that “for
Adam there was not found an help meet for him.” When
Smith plagiarized this verse from Genesis, therefore, he
slyly solved the problem by removing the word “not” to
completely change the meaning of the sentence. In the
very last verse of the Book of Abraham (5:21) we read
as follows:
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And Adam gave names to all cattle, to the fowl of
the air, to every beast of the field; and for Adam there
was found an help meet for him.

The removal of this one word (not) may seem
insignificant to some people, but those who take the time
to seriously examine the circumstances which caused
the change will see the devastating implications of the
matter—i.e., that Joseph Smith was not translating from
an ancient papyrus, but rather borrowing from the King
James Bible and fumbling around with the text to suit
his own purposes.

Abraham and Blacks

The Book of Abraham not only bears all the earmarks
of a contrived document, but it also contains what has
been called the “anti-black doctrine”—a doctrine which
caused the church serious problems until it was changed
in the late 1970’s. In the 1966 printing of his book,
Mormon Doctrine, page 527, Apostle Bruce R. McConkie
revealed the following concerning this doctrine:

Those who were less valiant in pre-existence and
who thereby had certain spiritual restrictions imposed
upon them during mortality are known to us as the
negroes. . . . Such spirits are sent to earth through the
lineage of Cain, the mark put upon him for his rebellion
against God and his murder of Abel being a black skin . . .

Negroes in this life are denied the priesthood;
under no circumstances can they hold this delegation
of authority from the Almighty. (Abra. 1:20-27.) The
gospel message of salvation is not carried affirmatively
to them . ..

The negroes are not equal with other races where
the receipt of certain spiritual blessings are concerned,
particularly the priesthood and the temple blessings that
flow therefrom, but this inequality is not of man’s origin.
It is the Lord’s doing . . .

Joseph Smith believed Negroes are the descendants
of Cain. Under the date of January 25, 1842, we find this
statement in Smith’s History: “In the evening debated . . .
to show that the Indians had greater cause to complain of
the treatment of the whites, than the negroes, or sons of
Cain” (History of the Church, vol. 4, page 501). Although
he softened his views concerning blacks toward the end
of his life, in 1835 he expressed the view that they had
been put under a “curse” and that slavery was instituted
by God:

I do not believe that the people of the North have
any more right to say that the South shall not hold
slaves, than the South have to say the North shall. . . .
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when I see persons in the free states, signing documents
against slavery, it is no less, in my mind, than an army
of influence, and a declaration of hostilities, against the
people of the South. . . . the first mention we have of
slavery is found in the Holy Bible . . . And so far from that
prediction being averse to the mind of God, it remains
as a lasting monument of the decree of Jehovah, to the
shame and confusion of all who have cried out against
the South, in consequence of their holding the sons of
Ham in servitude. ... I can say, the curse is not yet taken
off from the sons of Canaan, neither will be until it is
affected by as great a power as caused it to come; and the
people who interfere the least with the purposes of God
in this matter, will come under the least condemnation
before Him . . . (History of the Church, vol. 2, page 438)

Unfortunately, Joseph Smith incorporated his
distorted views on race into the “scriptures” he produced.
In the Book of Mormon, for instance, he wrote that a
black skin was the result of disobedience to God. In
2 Nephi 5:21, we find that the Lamanites were cursed
with a dark skin: “And he had caused the cursing to come
upon them, yea, even a sore cursing, because of their
iniquity . . . the Lord God did cause a skin of blackness to
come upon them.” Smith’s Book of Moses gives further
support to the idea that a black skin is a sign of God’s
displeasure:

... there was a blackness came upon all the children
of Canaan, that they were despised among all people . . .

And it came to pass that Enoch continued to call
upon all the people, save it were the people of Canaan,
torepent. ..

And Enoch also beheld the residue of the people
which were the sons of Adam; and they were a mixture
of all the seed of Adam save it was the seed of Cain, for
the seed of Cain were black, and had not place among
them. (Pearl of Great Price, Book of Moses 7:8, 12, 22)

While the Book of Mormon and the Book of Moses
contain racial teachings which are now embarrassing to
the Mormon Church, it is the Book of Abraham which
was used to ban blacks from the Priesthood. This doctrine
is found in the first chapter of the book:

Now this king of Egypt was a descendant from the
loins of Ham, and was a partaker of the blood of the
Canaanites by birth.

From this descent sprang all the Egyptians, and thus
the blood of the Canaanites was preserved in the land.
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The land of Egypt being first discovered by a
woman, who was the daughter of Ham, and the daughter
of Egyptus, which in the Chaldean signifies Egypt, which
signifies that which is forbidden;

When this woman discovered the land it was under
water, who afterward settled her sons in it; and thus,
from Ham, sprang that race which preserved the curse
in the land.

Now the first government of Egypt was established
by Pharaoh, the eldest son of Egyptus, the daughter of
Ham, and it was after the manner of the government of
Ham, which was patriarchal.

Pharaoh, being a righteous man . . . seeking earnestly
to imitate that order established by the fathers in the first
generations, in the days of the first patriarchal reign, even
in the reign of Adam, and also of Noah, his father, who
blessed him with the blessings of the earth, and with the
blessings of wisdom, but cursed him as pertaining to the
Priesthood.

Now, Pharaoh being of that lineage by which he
could not have the right of Priesthood, notwithstanding
the Pharaohs would fain claim it from Noah, through
Ham, therefore my father was led away by their idolatry.
(Pearl of Great Price, Book of Abraham 1:21-27)

Dr. Milton R. Hunter, who was a member of the
First Council of the Seventy, made these comments
concerning the woman named Egyptus who is mentioned
in the Book of Abraham:

From the foregoing scripture we learn that Ham, the
son of Noah, preserved the curses of Cain in the land.
Since Ham was a son of Noah, it is quite definite that he
did not have a black skin and was not a descendant of
Cain. But the scripture seems to indicate that the wife
of Ham was a descendant of Cain and through her the
curses were preserved (verses 21-25). Her name was
Egyptus, “which signifies that which is forbidden.” Also,
her daughter was known by the name of Egyptus, and
Pharaoh was her grandson. He and his descendants could
not hold the Priesthood (verses 21, 25-27).

Joseph Smith identified the negroes as the
descendants of Cain. . . . it is due to the teachings of
the Pearl of Great Price and the Prophet Joseph Smith
and the other early leaders of the Church that the negro
today is barred from the Priesthood. (Pear! of Great Price
Commentary, 1964, page 141)

One very interesting thing concerning the name
Egyptus, which appears in the Book of Abraham 1:23,
is that it read Zep-tah in the handwritten manuscript.
The following is copied from a microfilm of the original
manuscript in the LDS Church Historical Department:
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The land of Egypt being first discovered by a
woman, who was the daughter of Ham; and the daughter
of Zep-tah, which in the Chaldea[n] signifies Egypt,
which signifies that which is forbidden.

In the printed version of the Book of Abraham, this
has been changed to read:

The land of Egypt being first discovered by a
woman, who was the daughter of Ham, and the daughter
of Egyptus, which in the Chaldean signifies Egypt, which
signifies that which is forbidden. (Pear! of Great Price,
Book of Abraham 1:23)

This change seems to have been made by Joseph
Smith when the Book of Abraham was first published.
Mormon scholar James R. Clark acknowledged that
Smith had changed his translation:

From his original manuscript of the translation of
Abraham 1:23 we find that he first transliterated the name
Egyptus as Zeptah. When he revised his translation for
publication in 1842 (see H.C. 4:519, 548) he evidently
changed the transliteration to Egyptus for that is the way
it appears in his first publication of the text (7imes and
Seasons 3:705).

Shouldn’[t] Joseph Smith have transliterated this
name only one way. Not necessarily! The Lord told Oliver
Cowdery on the occasion . . . of a previous experience
with translation that he had failed in his translation
because he had made this very error of assuming that
he would be given a correct translation the first time he
looked at the characters. (The Story of the Pearl of Great
Price, pages 126—-127)

Mormon writers maintained that because the word
Egyptus means “that which is forbidden,” Ham must have
married a black woman. Since the name first appeared as
“Zeptah,” however, we feel that this casts a shadow of
doubt upon Joseph Smith’s ability as a translator. If he
made an error concerning the name, how do we know
that he did not make a mistake regarding the meaning
of the name? Actually, we think that Joseph Smith may
have borrowed the name Egyptus from the works of
the Jewish historian, Josephus. This name is not found
in the Bible, but in “Falvius Josephus Against Apion,”
we read that “Manetho says that Sethosis himself was
called Egyptus . . .” (Josephus, Translated by William
Whiston, 1966, page 612) The early Mormon leaders
seem to have been familiar with Josephus at the time the
Book of Abraham was written (see Latter Day Saints’
Messenger and Advocate, vol. 2, page 236).
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In any case, the leaders of the Mormon Church
became so zealous in their attempt to keep the Priesthood
out of the hands of those who had what they considered
to be tainted blood that they declared that even “one drop
of Negro blood” would prevent a person from holding
the Priesthood. Mormon Apostle Mark E. Petersen
emphasized this in an address he delivered in 1954:

Now what is our policy in regard to inter-marriage?
As to the Negre [sic], of course, there is only one possible
answer. We must not intermarry with the Negro, Why? If
I were to marry a Negro woman and have children by her,
my children would all be cursed as to the priesthood. Do
I want my children cursed as to the priesthood? If there
is one drop of Negro blood in my children, as I have read
to you, they receive the curse. There isn’t any argument,
therefore, as to inter-marriage with the Negro, is there?
There are 50 million Negroes in the United States. If they
were to achieve complete absorption with the white race,
think what that would do. With 50 million negroes inter-
married with us, where would the priesthood be? Who
could hold it, in all America? Think what that would do
to the work of the Church! . . . I think the Lord segregated
the Negro and who is man to change that segregation? It
reminds me of the scripture on marriage, “what God hath
joined together, let not man put asunder.” Only here we
have the reverse of the thing—what God hath separated,
let not man bring together again. (Race Problems—As
They Affect The Church, Address by Apostle Mark E.
Petersen at the Convention of Teachers of Religion on
the College Level, Brigham Young University, Provo,
Utah, August 27, 1954, page 7)

After a great deal of opposition to the “anti- black”
doctrine from people both within and without the church,
Mormon leaders concluded that it had to be abandoned.
Consequently, in June 1978 it was announced that the
Mormon prophet Spencer W. Kimball had received a
revelation from God to open the Priesthood and the
temple to black people (see Doctrine and Covenants,
Official Declaration—2).

While this offensive doctrine, which earlier Mormon
leaders had fought so hard to maintain, was finally thrown
overboard, racist verses in the Book of Mormon, Book of
Moses and the Book of Abraham remain as a reminder of
how Joseph Smith wove his own opinions and the ideas
of his time into the “scriptures” he created. Although
the King James Version of the Bible was certainly the
primary source for Joseph Smith’s Book of Abraham, he
seems to have used other sources as well. The reader will
find a discussion of this matter in Mormonism—Shadow
or Reality? pages 367-368)
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Revising Matthew

The third part of the Pear! of Great Price contains
Joseph Smith’s “inspired” revision of “Matthew 23:39
and chapter 24.” It is hard to understand just why this
material was added to the book. Reorganized Church
Historian Richard P. Howard spoke of “the relatively
limited scope of the revisions of Matthew 24.” He went
on to say that “the alterations of the King James text in
Matthew 24 of the New Translation neither add materially
to the content nor elucidate the theological implications
of the Matthean text” (Resftoration Scriptures, page 86).

Joseph Smith — History

This part of the Pearl of Great Price gives Joseph
Smith’s own account of his First Vision and the coming
forth of the Book of Mormon. In Appendix 4 the reader
will notice that there have been a number of changes
in the text in this section. Dean C. Jessee, the Mormon
Church’s expert on the early writings of Joseph Smith,
maintains that after the 7imes and Seasons published
Joseph Smith’s early history in 1842, Smith dictated
some additional material in notes designated as the “ABC
Notes.” This material, however, was not included in the
1851 edition of the Pear! of Great Price, but some of it
was added at a later date. Notes B and C, which were later
included in the Pearl of Great Price, combine to make
about 200 words (see the last 18 lines of verse 20 and the
last 14 lines of verse 28 in “Joseph Smith—History”).
Note A, however, contains over 600 words. These words,
which Joseph Smith must have considered to be rather
important, have never been added to the text. Fortunately,
Dean Jessee has printed the text in his book, The Papers
of Joseph Smith, 1989, vol. 1, pages 268-269. For more
information on these notes and changes in the text see
Mormonism—Shadow or Reality? pages 135-136).

Nephi or Moroni ?

The most important change which appears in this part
of the Pearl of Great Price is concerning the name of the
angel who appeared to Joseph Smith and revealed where
the gold plates of the Book of Mormon were deposited.
In the original 1851 edition of the Pear! of Great Price,
Joseph Smith gave the name as “Nephi”:

He called me by name and said unto me, that he was
a messenger sent from the presence of God to me, and
that his name was Nephi. (Pearl of Great Price, 1851
edition, page 41)
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In the 1989 printing of the Pearl of Great Price, the
name of the angel is “Moroni”:

He called me by name, and said unto me that he was
a messenger sent from the presence of God to me, and
that his name was Moroni.

The original handwritten manuscript reveals that
the name was originally written as “Nephi,” but that
someone at a later date has written the word “Moroni”
above the line. In Mormonism—Shadow or Reality? page
136, we have a photograph of the original manuscript.

In the same book we show that the early Mormon
leaders were confused concerning the identification of the
angel who appeared in Joseph Smith’s room. We show
that in Joseph Smith’s earliest account of the incident,
written about 1832, he referred to the personage who
visited him only as an “angel”: “For behold an angel
of the Lord came and stood before me” (4n American
Prophet’s Record: The Diaries and Journals of Joseph
Smith, 1989, page 6). Oliver Cowdery seems to have been
the first Mormon writer to identify the angel as “the angel
Moroni.” His statement appeared in the Messenger and
Advocate in April 1835, page 112. In the Elders’Journal
for July 1838, page 42, Joseph Smith gave the angel’s
name as “Moroni.”

The Doctrine and Covenants 27:5 is sometimes cited
to try to prove that the angel was identified as Moroni at
a very early date. The revelation purports to have been
given in August 1830, but the name “Moroni” was not
in the revelation when it was first printed in the Book
of Commandments in 1833. It was interpolated into the
revelation when it was reprinted in the Doctrine and
Covenants in 1835.

It would appear, then, that until 1835 the angel who
visited the Mormon prophet was not identified. After
April 1835 the Mormon leaders were teaching that the
angel was “Moroni.” When Joseph Smith published
his history in the Times and Seasons in 1842, he had
changed his mind. He had decided that the angel was
really “Nephi”:

He called me by name, and said unto me that he was
a messenger sent from the presence of God to me, and

that his name was Nephi. (Times and Seasons, April 15,
1842, page 753)

As we have stated, the handwritten manuscript dictated
by Joseph Smith himself plainly reads “Nephi,” and since
Joseph Smith was the editor of the Times and Seasons at
the very time this was published, it is almost impossible
to believe this was a “clerical error.” Joseph Smith lived
for two years after the name “Nephi” was printed, and
he never published a retraction. The Millennial Star, a
church publication printed in England, also published
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Joseph Smith’s story stating that the angel’s name was
“Nephi” (see vol. 3, page 53). That church members in
England believed that the angel’s name was really “Nephi”
is obvious from the editorial remarks published on page
71 of the same volume: “. . . we read the history of our
beloved brother, Joseph Smith, and of the glorious ministry
and message of the angel Nephi which has finally opened
a new dispensation to man . . .”

Joseph Smith’s own mother, Lucy, also wrote a
history in which she quoted Joseph Smith’s statement that
the angel’s name was “Nephi.” In later editions, however,
the church has changed the name to read “Moroni.”

As we have shown earlier, the name appeared as
“Nephi” in the first (1851) printing of the Pear! of
Great Price. Walter L. Whipple informs us that Orson
Pratt “published The Pearl of Great Price in 1878, and
removed the name of Nephi from the text entirely and
inserted the name Moroni in its place” (“Textual Changes
in the Pearl of Great Price,” M.A. thesis, Brigham Young
University, typed copy, page 125).

In LaMar Petersen’s book, Problems in Mormon Text,
he related that Joseph Smith said the angel’s name was
“Nephi.” In the July 1961 issue of the church publication,
Improvement Era, pages 492 and 522, Mormon apologist
Hugh Nibley attempted to answer this problem by stating:
“Some critics, for example, seem to think that if they can
show that a friend or enemy of Joseph Smith reports him
as saying that he was visited by Nephi, they have caught
the Prophet in a fraud.” In footnote 15, page 526, of the
same issue, Dr. Nibley stated:

Mr. L. Petersen . . . labours this point most strangely.
He cites as evidence the Millennial Star for August 1842
and the 1851 edition of the Pear! of Great Price—the
first printed in England, far away from Joseph Smith,
and the second edition years after his death; for them
Joseph Smith cannot be held responsible . . . That Mr. P.
should have to search so far among literally thousands
of retellings of the story of Moroni to find this inevitable
slip is actually a vindication of the original.

Dr. Nibley seems to have missed the whole point;
Petersen reported exactly how Joseph Smith’s story
originally read. The original did say it was Nephi, and it
was published in Nauvoo, Illinois. Furthermore, Joseph
Smith himself was the editor at that very time. Therefore,
Joseph Smith must be held responsible for identifying
the angel as “Nephi.”

Walter L. Whipple, who has examined the original
handwritten manuscript, noted that, “Moroni is written
above the name Nephi with an (*) next to it referring to a
note at the bottom of the page: ‘*Evidently a clerical error,
see Book Doc. & Cov. Sec 50, par 2; Sec 106, par 20, also
Elders’Journal, vol. 1, page 43. Should read Moroni.”)”
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(“Textual Changes in the Pearl of Great Price,” typed
copy, page 95-b). Our film of the original handwritten
document confirms Mr. Whipple’s observations.

It is almost certain that this change was made after
Joseph Smith’s death. The Mormon prophet would have
known if this was a clerical error and would not have
written “Evidently a clerical error.” This, of course,
sounds more like someone trying to justify the change
after Joseph Smith’s death. Mormon apologist Paul R.
Cheesman admitted that it is “difficult to determine” when
this change was made, but felt that it “could have been
made during the lifetime of the Prophet Joseph Smith”:

Exactly when the correction in the original
manuscript was made is difficult to determine. The note
at the bottom of the manuscript page is of some help.
The Doctrine and Covenants, “Section 50 par. 2 note,
refers to the 50th sec. of the 1835 Edition and also some
subsequent editions. . . .

The other reference in this footnote is Doctrine and
Covenants Section 106:20. An examination of the 1835
edition of the Doctrine and Covenants shows that it goes
only to Section 102. The 1844 edition does contain the
106th Section, of which the 20th verse reads as follows:

“And again what do we hear? Glad tidings from
Cumorah! Moroni, an angel from heaven declaring the
fulfillment of the prophets . . .”

This reference shows that the correction as made at
the bottom of the manuscript history (and appearing as
a footnote) could have been made during the lifetime of
the Prophet Joseph Smith. (“An Analysis of the Accounts
Relating Joseph Smith’s Early Visions,” Master’s thesis,
Brigham Young University, 1965, page 46)

While Mr. Cheesman hoped that the reference to
the 1844 edition of the Doctrine and Covenants might
prove that “Nephi” was changed to “Moroni” before
Joseph Smith’s death in 1844, it actually proves just the
opposite. Smith died in June of 1844, but the second
edition of the Doctrine and Covenants was not completed
until later that year. Richard P. Howard says that “Nine
years elapsed between the publication of the first edition
of the Doctrine and Covenants and the release of the
second edition at Nauvoo, Illinois, in September 1844
(Restoration Scriptures, page 219). We must conclude,
therefore, that the controversial footnote in Joseph
Smith’s History containing a reference to the 1844
edition of the Doctrine and Covenants must have been
written after September 1844. Richard Howard goes on
to point out that the 1844 edition contained a “narrative,
written probably by John Taylor during the summer of
1844, describing the assassination of Joseph Smith and
his brother Hyrum, and expressing something of the high
esteem felt by the author for these church leaders.” Since
the 1844 edition of the Doctrine and Covenants was not
finished until after Smith’s death, this indicates that the
footnote was added to the manuscript some time after
his death.
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In his book, The Personal Writings of Joseph Smith,
page 667, note 12, Mormon scholar Dean C. Jessee
maintained that the original manuscript was altered by
Mormon historian B. H. Roberts sometime around the
turn of the century:

When Brigham H. Roberts prepared the History for
publication in its seven-volume format at the turn of the
century, he wrote “Moroni” above the name of “Nephi”
and keyed his insertion to the following reference at the
bottom of the page: “Evidently a clerical error. . . .”

In a more recent book, The Papers of Joseph Smith,
1989, page 277, note 1, Jessee does not seem as sure
about the matter, although he still feels that Roberts may
have made the change: “The name ‘Moroni’ has been
inserted, possibly by Brigham H. Roberts, who prepared
this History for publication at the turn of the century

..” While it is hard to say for certain, our research
would seem to indicate that the change in the Manuscript
was made earlier than Dean Jessee suggested. As we
have noted earlier, the footnote which Jessee would
like to attribute to B. H. Roberts lists two references to
the Doctrine and Covenants—i.e., “Book Doc. & Cov.
Sec 50, par 2; Sec 106, par 20.” Now, these references
can be found in their appropriate places in editions of
the Doctrine and Covenants for decades after Joseph
Smith’s death. For example, we have a 1869 edition,
and both quotations concerning Moroni can be found at
the places indicated. However, in our 1883 edition the
references cannot be found in either sections 50 or 106.
In the 1869 edition, Section 50 contains a “Revelation
given September, 1830,” whereas the 1883 edition has
a “Revelation given . . . May, 1831.” Section 106 of the
1869 edition contains an “Address . . . dated Nauvoo,
September 6, 1842, while Section 106 in the 1883 edition
has a “Revelation given . . . November 25th, 1834.”

The changes in the numbers of the sections seems
to have occurred in the 1876 edition. Mormon scholar
Lyndon W. Cook reports the following concerning that
edition: “This edition included 24 new revelations and
was arranged in chronological order by Orson Pratt. The
numbering order of the sections in this edition has been
maintained in all subsequent editions” (The Revelations
of the Prophet Joseph Smith, 1981, page 370).

While one might maintain that B. H. Roberts was
using an outdated edition of the Doctrine and Covenants
at the turn of the century when he worked on Joseph
Smith’s History, it seems more reasonable to believe that
the alteration of the manuscript occurred before 1876.
In any case, we would agree that the change occurred
sometime after Joseph Smith’s death in 1844 and could
have been made as late as two or three decades after he
was murdered.
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We can only speculate as to why Joseph Smith would
change the name of the angel from Moroni to Nephi.
According to the Book of Mormon, a thousand years
separated these two men.

Apostle Bruce R. McConkie maintained that the angel
who revealed the gold plates to Joseph Smith had “special
labors to perform,” and this necessitated that he have a
“resurrected’ body. As far as the resurrection is concerned,
it would actually seem to fit Book of Mormon theology
better to have Nephi appear to Joseph Smith. The Book
of Mormon teaches that at the time of Christ there was a
“resurrection of those that have been, and who are, and
who shall be, even until the resurrection of Christ—for
so shall he be called” (Mosiah 15:21). Nephi, therefore,
could have had a resurrected body. Moroni, on the other
hand, died 400 years after the time of Christ and should not
have a resurrected body until the Second Coming of Christ.
Apostle Bruce R. McConkie acknowledged that the first
resurrection is still in the future, but claimed that God had
made an exception in the case of Moroni and two others
who were supposed to have appeared to Joseph Smith:

... the first resurrection is yet future and will take place at the
time of the Second Coming. . . . We have no knowledge that
the resurrection is going on now or any persons have
been resurrected since the day in which Christ came forth
excepting Peter, James, and Moroni, all of whom had special
labors to perform in this day which necessitated tangible
resurrected bodies. (Mormon Doctrine, 1979, page 639)

Apostle McConkie did not inform us how he knew
Moroni was resurrected. Moroni himself seems to have
had no knowledge that he was to be resurrected before
the coming forth of the Book of Mormon. In the very last
verse of the Book of Mormon, he tells those who would
read the book that he will meet them at the “bar of the
great Jehovah”: “And now I bid unto all, farewell. I soon
go to rest in the paradise of God, until my spirit and body
shall again reunite, and I am brought forth triumphant
through the air, to meet you before the pleasing bar of
the great Jehovah, the Eternal Judge of both quick and
dead. Amen” (Moroni 10:34). A search for the name
“Moroni” in The Computerized Scriptures of The Church
of Jesus Christ of Latter-day Saints failed to produce
any information showing that Moroni was resurrected.
It seems, therefore, that Apostle McConkie was using
circular reasoning—i.e., God would not have sent a
disembodied spirit to deliver the gold plates of the Book
of Mormon to Joseph Smith; therefore, Moroni had to be
a resurrected personage of flesh and bones.*

The First Vision

The same section of the Pearl of Great Price which
contains the name of the angel who visited Joseph Smith
also has the Mormon prophet’s story of his “First Vision.”
Apostle LeGrand Richards claimed that “one of the most
important and momentous events in this world’s history”
occurred on “a beautiful spring day in 1820” when “God,
the Eternal Father and His Son, Jesus Christ, appeared
to Joseph Smith and gave instructions concerning the
establishment of the kingdom of God . . .” (4 Marvelous
Work and a Wonder, 1966, page 7).

The story of the First Vision which appears in the
Pearl of Great Price contains the following:

So, in accordance with this, my determination to
ask of God, I retired to the woods to make the attempt. It
was on the morning of a beautiful, clear day, early in the
spring of eighteen hundred and twenty. . . . I saw a pillar
of light exactly over my head, above the brightness of the
sun, which descended gradually until it fell upon me. . . .
I saw two personages, whose brightness and glory defy
all description, standing above me in the air. One of them
spake unto me, calling me by name and said, pointing to
the other—This is My Beloved Son. Hear Him!

My object in going to inquire of the Lord was to
know which of all the sects was right, that I might know
which to join. . . . T asked the Personages who stood above
me in the light, which of all the sects was right. . . . and
which I should join.

I was answered that I must join none of them, for they
were all wrong; and the Personage who addressed me said
that all their creeds were an abomination in his sight; that
those professors were all corrupt; that: “they draw near to
me with their lips, but their hearts are far from me, they
teach for doctrines the commandments of men, having a
form of godliness, but they deny the power thereof.”

He again forbade me to join with any of them; and
many other things did he say unto me, which I cannot
write at this time. (Pear! of Great Price, Joseph Smith—
History 1:14, 16-20)

Apostle John A. Widtsoe claimed that “The First
Vision of 1820 is of first importance in the history of
Joseph Smith. Upon its reality rest the truth and value
of his subsequent work” (Joseph Smith—Seeker After
Truth, page 19). For many years Mormon writers insisted
that Joseph Smith “told but one story” of the First Vision
(see Joseph Smith the Prophet, by Preston Nibley, 1944,
page 30). At the very time Preston Nibley made this

* Footnote Added May 27, 1991 — H. Michael Marquardt has pointed out that in the Elders’ Journal for July 1838, page 43, Joseph
Smith referred to Moroni as having been “raised again.” While this could be used to support the idea that he was resurrected, Smith’s
Book of Mormon, Alma 40:15, uses the word “raising” when referring to the “raising of the spirit or the soul” out of the body at death.
Verse 11 speaks “concerning the state of the soul between death and the resurrection . . . the spirits of all men . . . are taken home
to that God who gave them life.” Verses 15 and 18 make it clear that although the “raising of the spirit” at death “may be termed a
resurrection,” it is not really “the reuniting of the soul with the body.” Joseph Smith also gave a revelation, Doctrine and Covenants,
Section 129, indicating that disembodied spirits, “they who are not resurrected” (verse 3), can bring messages to men.
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statement the Mormon leaders were suppressing at
least two highly significant accounts of the First Vision
which were written years prior to the official account
which now appears in the Pearl of Great Price.

The first account finally came to light in 1965. It
appeared in an unpublished Brigham Young University
thesis entitled, “An Analysis of the Accounts Relating
Joseph Smith’s Early Visions,” by Paul R. Cheesman. We
were convinced that this account was written by Joseph
Smith and published it to the world in 1965 under the
title, Joseph Smith’s Strange Account of the First Vision.
Because the document contradicted the official account,
some members of the church doubted its authenticity.
Although the Mormon leaders would make no public
statement concerning the document, Professor James B.
Allen, who later became Assistant LDS Church Historian,
confirmed its validity and called it “One of the most
significant documents of that period yet discovered.” He
went on to say that the “manuscript has apparently lain in
the L.D.S. Church Historian’s office for many years, and
yet few if any who saw it realized its profound historical
significance” (Dialogue: A Journal of Mormon Thought,
Autumn 1966, page 35).

The Mormon leaders suppressed this important
account of the First Vision for over 130 years, but after
we printed it thousands of copies were disseminated
throughout the world. Finally, four years after we
published it, Dean C. Jessee, who was “a member of
the staff at the LDS Church Historian’s Office,” made
a public statement confirming the authenticity of the
manuscript and stating that the document was written
in 1831 or 1832:

On at least three occasions prior to 1839 Joseph
Smith began writing his history. The earliest of these
is a six-page account recorded on three leaves of a
ledger book, written between the summer of 1831 and
November 1832.. ..

The 1831-32 history transliterated here contains the
earliest known account of Joseph Smith’s First Vision.
(Brigham Young University Studies, Spring 1969, pages
277-278)

In an article printed in Brigham Young University
Studies, Summer 1971, page 462, n. 78, Dean Jessee
made it clear that this was not only the first extant
account of the First Vision, but it was the only account
in “the actual handwriting of Joseph Smith.” Below is
the important part of this account taken directly from a
photograph of the original document:

... the Lord heard my cry in the wilderness and while in
the attitude of calling upon the Lord in the 16th year of
my age a piller of light above the brightness of the sun at
noon day come down from above and rested upon me and
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I'was filled with the spirit of god and the Lord opened the
heavens upon me and I saw the Lord and he spake unto
me saying Joseph my son thy sins are forgiven thee. go
thy way walk in my statutes and keep my commandments
behold I am the Lord of glory I was crucified for the
world that all those who believe on my name may have
Eternal life behold the world lieth in sin at this time and
none doeth good no not one they have turned asside from
the gospel and keep not my commandments they draw
near to me with their lips while their hearts are far from
me and mine anger is kindling against the inhabitants
of the earth to visit them according to this ungodliness
and to bring to pass that which hath been spoken by the
mouth of the prophets and Apostles behold and lo I come
quickly as it was w[r]itten of me in the cloud clothed in
the glory of my Father . . .

A careful examination of this document reveals why
church leaders suppressed it for 130 years. While there
are a number of contradictions between this account and
the official account published by the church, the most
serious discrepancy involves the number of personages
in the vision. In the later version, which is published in
the Pearl of Great Price, Joseph Smith related: . . . I
saw two personages.” In the first account, however, the
Mormon prophet only mentions one personage: “. . . |
saw the Lord . . .” The context makes it very clear that the
personage was Jesus Christ and that Joseph Smith did not
include God the Father in his first handwritten account of
the vision. Mormon historian James B. Allen commented:
“In this story, only one personage was mentioned, and
this was obviously the Son, for he spoke of having been
crucified” (Dialogue: A Journal of Mormon Thought,
Autumn 1966, page 40).

Paul R. Cheesman tried to excuse the fact that
the account which was suppressed only mentions one
personage by stating: “As he writes briefly of the vision,
he does not mention the Father as being present; however,
this does not indicate that He was not present.” This
explanation does not seem reasonable. Actually, in the
first account Joseph Smith quoted the Lord as saying
more words than in the official version.

Speaking of the “account of 1832,” Mormon
apologist Milton V. Backman said:

It is possible that after dictating the account,
Joseph recognized the desirability of modifying certain
statements . . . Often when people record biographical
sketches or historical incidents, they write and rewrite
until their ideas are clearly expressed. (Joseph Smith's
First Vision, 1971, page 124)

While it is true that many people have to “write and
rewrite until their ideas are clearly expressed,” we do
not feel that Joseph Smith could have left out the most
important part of the story by accident. If God the Father



Flaws in the Pearl of Great Price

A photograph of Joseph Smith’s first handwritten account of the
First Vision. This is the only account in Smith’s own handwriting.
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had really appeared in this vision, Joseph Smith certainly
would have included this information in his first account.
It is absolutely impossible for us to believe that Smith
would not have mentioned the Father if he had actually
appeared in the vision.

The only reasonable explanation for the Father not
being mentioned is that Joseph Smith did not see God
the Father, and that he made up this part of the story after
he wrote the first manuscript. This, of course, throws a
shadow of doubt upon the entire story.

In 1971, another “strange” account of the First Vision
came to light. It was found in Joseph Smith’s 1835-36
diary (see Dialogue: A Journal of Mormon Thought,
Spring 1971, page 87). This account had not been
mentioned before because the Mormon Church had kept
Joseph Smith’s diaries from the public. We published
Joseph Smith’s 1835-36 diary for the first time in 1979.
In 1987, Signature Books published all of Joseph Smith’s
extant diaries in An American Prophet’s Record: The
Diaries and Journals of Joseph Smith. Joseph Smith’s
second account of the First Vision is found on pages
50-51 of that volume.

In this unusual account of the vision two personages
appear, but there is absolutely nothing to show that they
were God and Christ. In addition, Joseph Smith claimed
there were “many angels in this vision.” Neither of the
other versions indicated that there were “many angels.”

We now have three different handwritten manuscripts
of the First Vision. They were all written or dictated
by Joseph Smith himself, and yet every one of them
is different! The first account says there was only one
personage, the second account says there were many, and
the third says there were two. Because of the different
accounts of the First Vision which have come to light
since 1965 some Mormon apologists appear to be
retreating from the assertion that God the Father appeared
to Joseph Smith in 1820. Lauritz G. Petersen, formerly
Research Supervisor at the Church Historian’s Office,
wrote a letter in which he stated:

We are not concerned really with which of the two
Versions of the First Vision is right . . . whether he saw
one or two the fact remains that Jesus Christ is mentioned
in both of them.

Petersen’s attempt to make the discrepancy appear
trivial does not impress those who are familiar with
Mormon history. This is actually an extremely important
matter, for Mormon leaders have relied on this vision to
prove their doctrine of a plurality of gods. They have
stated that this vision proves beyond all doubt that God
and Christ are two distinct personages and that they both
have a body of flesh and bone. God himself, they argue,
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is only an exalted man. Fourteen years before we printed
Joseph Smith’s “strange” account of the First Vision,
Mormon Apostle John A. Widtsoe proclaimed:

It was an extraordinary experience. Never before had
God the Father and God the Son appeared to mortal man.
... It shattered many a false doctrine taught throughout
the centuries . . . Men had held up their hands in horror
at an anthropomorphic God . . .

The First Vision clarified this whole matter. . . . It
answered the centuries’ old query about the nature of
God. The Father and the Son had appeared to Joseph as
persons, like men on earth in form . . .

From the early days of Christianity, the erroneous
doctrine of the nature of God had led to . . . the conception
that the Father, the Son, and the Holy Ghost, the Godhead,
were One, a unity. . . .

This false doctrine was laid low by the First Vision.
Two personages, the Father and the Son, stood before
Joseph. . .. There was no mingling of personalities in the
vision. Each of the personages was an individual member
of the Godhead. Each one separately took part in the
vision. (Joseph Smith—Seeker After Truth, pages 4-7)

The fact that Joseph Smith’s first written account
of the First Vision only mentioned one personage is
consistent with what he believed about God when he
wrote the Book of Mormon. As we indicated earlier, the
Book of Mormon—published almost a decade before
Smith wrote the official account of the First Vision—
taught that there was but one God:

And now Abinadi said unto them: I would that ye
should understand that God himself shall come down
among the children of men, and shall redeem his people.
And because he dwelleth in flesh he shall be called the
Son of God, and having subjected the flesh to the will
of the Father, being the Father and the Son . . . And thus
the flesh becoming subject to the Spirit, or the Son to the
Father, being one God . . . (Mosiah 15:1, 2, 5)

The Book of Mormon tells of a visitation of both
the Father and the Son to the “brother of Jared,” but the
account is not speaking of two separate personages. Only
one personage appears, and this personage says: “Behold,
I am he who was prepared from the foundation of the
world to redeem my people. Behold I am Jesus Christ. |
am the Father and the Son. In me shall all mankind have
life . . .” (Ether 3:14).

Both the Book of Mormon and the first edition of
the Doctrine and Covenants teach that God is a Spirit.
The evidence, therefore, indicates that Joseph Smith did
not believe that God the Father had a body at the time
he wrote his first account of the First Vision. Towards
the end of his life, however, he changed his mind and
decided that God was an exalted man. Since he changed
his mind concerning the Godhead, he evidently decided
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to change his story concerning the First Vision. It is this
altered version of the story that we find canonized in the
Pearl of Great Price. We have already shown that Joseph
Smith’s change of mind concerning the Godhead caused
serious contradictions between the Book of Moses and
the Book of Abraham in the Pear! of Great Price.
Thomas G. Alexander, professor of American history
at the Mormon Church’s Brigham Young University,
made these interesting comments concerning the
evolution of the doctrine concerning the Godhead:

The Book of Mormon tended to define God as
an absolute personage of spirit who, clothed in flesh,
revealed himself'in Jesus Christ (see Abinadi’s sermon to
King Noah in Mos. 13—14). . . . there is little evidence that
early church doctrine specifically differentiated between
Christ and God. Indeed, this distinction was probably
considered unnecessary since the early discussion also
seems to have supported trinitarian doctrine. Joseph
Smith’s 1832 account of his first vision spoke only of
one personage and did not make the explicit separation
of God and Christ found in the 1838 version. The Book
of Mormon declared that Mary “is the mother of God,
after the manner of the flesh,” which was changed in
1837 to”‘mother of the Son of God.”. . .

The “Lectures on Faith” differentiated between the
Father and Son more explicitly, but even they did not
define a materialistic, tritheistic godhead. In announcing
the publication of the Doctrine and Covenants, which
included the lectures, the Messenger and Advocate
commented that it trusted the volume would give “the
churches abroad . . . a perfect understanding of the doctrine
believed by this society.” The lectures declared that ‘there
are two personages who constitute the great matchless,
governing and supreme power over all things—by whom
all things were created and made.” They are “the Father
being a personage of spirit” and “the Son, who was in
the bosom of the Father, a personage of tabernacle . . .”
The “Articles and Covenants” called the Father, Son,
and Holy Ghost “one God” rather than “Godhead,” a
term Mormons use today to separate themselves from
trinitarians. . . .

On the doctrines of God and humanity, the position
of the LDS church between 1830 and 1835 was
probably closest to that of the Disciples of Christ and
the Methodists. . . . Campbell and others before 1835
objected principally to claims of authority, modern
revelation, miracles, and communitarianism, not to the
doctrines of God and man.

During the remaining years of Joseph Smith’s life
and into the late nineteenth century, various doctrines
were proposed, some of which were abandoned and
others adopted in the reconstruction of Mormon doctrine
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after 1890. Joseph Smith and other church leaders laid the
basis for the reconstruction with revelation and doctrinal
exposition between 1832 and 1844. Three influences
seem to have been responsible for the questions leading
to these revelations and insights . . .

The third influence was the work of Joseph Smith
and others on the “Book of Abraham.” Although Joseph
Smith and others seem to have worked on the first two
chapters of this book following 1835, the parts following
chapter 2 dealing with a plurality of gods were not written
until 1842. Still Doctrine and Covenants 121:31-32
indicate that Joseph Smith believed in a plurality of gods
as early as 1839.

Thereafter, between 1842 and 1844, Joseph Smith
spoke on and published radical Christian doctrines such
as the plurality of gods, the tangibility of God’s body,
the distinct separation of God and Christ, the potential
of man to become and function as a God . . . (Line Upon
Line: Essays on Mormon Doctrine, 1989, pages 53—58)

The reader will find a great deal of information
concerning problems in the First Vision story and
changes in the doctrine of the Godhead in our book,
Mormonism—Shadow or Reality? pages 143—178D.

Articles of Faith

The last part of modern editions of the Pear! of Great
Price contains “The Articles of Faith.” These thirteen
articles were written by Joseph Smith in a letter he sent
to John Wentworth. They were published in 1842 in the
Mormon publication, Times and Seasons, vol. 3, pages
709-710. In Appendix 4 of this book the reader will
find that there has been an important change made in
one of Joseph Smith’s Articles of Faith. In the fourth
article Joseph Smith taught that there were only four
things required for salvation—i.e., Faith in the Lord,
Repentance, Baptism and Laying on of hands for the
gift of the Holy Ghost. Not long after writing this article,
however, Joseph Smith added a new doctrine which
made it necessary for a person to go through a secret
ceremony and be married in a Mormon temple to achieve
the highest exaltation in the celestial kingdom of God.

While the Bible clearly proclaims that “whosoever
believeth in him [Jesus] should not perish, but have
eternal life” (John 3:15), Mormon leaders have taught
since Joseph Smith’s time that “eternal life” only comes
through temple marriage. For example, President Spencer
W. Kimball, the 12th prophet of the church, emphasized:
“Only through celestial marriage can one find the strait
way, the narrow path. Eternal life cannot be had any other
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way. The Lord was very specific and very definite in
the matter of marriage” (Deseret News, Church Section,
November 12, 1977). On another occasion, President
Kimbeall bluntly stated that “the ordinance of sealing is
an absolute, and that without it there can be no salvation
in the eternal world, no eternal life”” (“The Ordinances of
the Gospel,” as cited in Achieving a Celestial Marriage,
page 204). Mormon theology teaches that those who have
been married in the temple can become Gods, whereas
those who refuse to go through the endowment ritual
become servants for all eternity. These teachings are, of
course, very objectionable to orthodox Christians.

In any case, it was many years after Joseph Smith’s
death before Mormon officials seemed to become aware
of the fact that his fourth Article of Faith did not really
represent the position of the church with regard to the
process of obtaining eternal life. Since they knew Temple
ordinances were also required, the Mormon leaders
changed Joseph Smith’s fourth Article of Faith to read
that Faith, Repentance, Baptism and Laying on of hands
for the gift of the Holy Ghost are only the “first principles
and ordinances of the Gospel.”

The fourth Article of Faith originally read as follows:

We believe that these ordinance[s] are: 1st, Faith
in the Lord Jesus Christ: 2d, Repentance: 3d, Baptism
by immersion for the remission of sins: 4th, Laying on
of hands for the gift of the Holy Ghost. (Pear! of Great
Price, 1851 edition, page 55)

In modern editions of the Pear! of Great Price this
Article of Faith has been changed to read as follows:

4 We believe that the first principles and ordinances
of the Gospel are: first, Faith in the Lord Jesus Christ;
second, Repentance; third Baptism by immersion for the
remission of sins; fourth, Laying on of hands for the gift
of the Holy Ghost. (Pearl of Great Price, 1989, page 60)

Apostle Bruce R. McConkie boasted as follows
concerning the Articles of Faith:

For brevity, clearness, and forthrightness of doctrinal
presentation, they are unexcelled. When compared
with the muddled creeds formulated by the supposedly
greatest religious thinkers of Christendom—creeds born
amid the strife, bitterness, and debates of councils that
struggled at length over every word and comma—the
Articles of Faith, coming forth as the spontaneous and
inspired writing of one man, are a marked evidence of the
spirit of revelation that rested upon the Prophet. (Mormon
Doctrine, page 53)
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Actually, the truth of the matter is that the Articles of
Faith are remarkable for what they fail to say concerning
the teachings of the Mormon Church. Although Joseph
Smith was practicing polygamy at the time he authored
them, he made no reference to the doctrine of plural
marriage. He made no mention of his teaching that there
are many Gods, that God was once a man or that men
can become Gods. The Articles of Faith are completely
silent concerning the Doctrine and Covenants which
contains many of Smith’s revelations and distinctive
doctrines. Even Apostle McConkie had to admit that
these “articles, of course, do not attempt to summarize
all of the basic doctrines of the gospel. . . . the Articles
of Faith are silent on such things as celestial marriage,
salvation for the dead, temple work in all its phases, the
resurrection, and degrees of glory in the eternal worlds”
(Ibid.). The Articles of Faith seem to be an attempt to
hide almost all of the LDS teachings which separate the
Mormon Church from historic Christianity.

While the Pear! of Great Price is filled with problems,
the other two books of scripture which Joseph Smith
produced are also laced with serious errors. Mormon
apologists, of course, would like us to believe otherwise.
Milton R. Hunter, for example, made this fantastic claim
concerning Joseph Smith’s works:

The Prophet Joseph Smith produced for the world
three new volumes of holy scriptures . . . and, in addition,
he revised the Bible. No prophet who has ever lived has
accomplished such a tremendous feat. There are only 177
pages in the Old Testament attributed to Moses, while
Joseph Smith either translated through the gift and power
of God or received as direct revelation from Jehovah 835.
(Deseret News, Church Section, July 18, 1970, page 14)

While we must agree that Joseph Smith produced
a great deal of material that purports to be scripture, it
does not appear that this material bears any evidence
of divine inspiration. For those who would like to learn
more about the problems in Joseph Smith’s “scriptures”
we recommend our books, Covering Up the Black Hole
in the Book of Mormon and Mormonism—Shadow or

Reality?



APPENDIX ONE

New Testament Material
Found in the Book of Moses

The following is a study of material which appears to have been plagiarized from
the New Testament (King James Version) in Joseph Smith’s “Book of Moses.” The
reader will notice that we have given the entire text of the 1989 printing of the Book
of Moses and have handwritten the New Testament parallels at the side of the printed
text. While it could be argued that some of the parallels are only a coincidence, many
are so strong that it is impossible to escape the conclusion that their true source is
the New Testament. In the parallels which follow we have done our best to eliminate
material which is found in both the Old and New Testaments. Actually, there are
important parallels to the Old Testament which could be used as evidence against the
Book of Moses. Even the Mormon leaders admit that most of the books in the Old
Testament were written after the time of Moses. Consequently, the appearance of
quotations from books like Psalms, Isaiah, Daniel and Malachi would also present a
problem for Mormon apologists.
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Book of Moses 1:1 -9
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Book of Moses 1:10 — 20
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Book of Moses 1:21 - 31
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Book of Moses 1:32 — 42
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Book of Moses 2:1 - 11
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Book of Moses 2:12 - 26
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Book of Moses 2:27 - 3:4
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Book of Moses 3:5-14
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Book of Moses 3:15 - 4:1
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Book of Moses 4:2 - 14
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Book of Moses 4:15 - 26
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Book of Moses 4:27 - 5:4
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Book of Moses 5:5-14
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Book of Moses 5:15 - 27
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Book of Moses 5:28 — 40
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Book of Moses 5:41 — 52
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Book of Moses 5:53 - 6:3
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Book of Moses 6:4 — 17
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Book of Moses 6:18 — 28
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Book of Moses 6:29 — 38
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Book of Moses 6:39 — 51
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Book of Moses 6:52 — 59
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Book of Moses 6:60 — 68
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Book of Moses 7:1 -9
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Book of Moses 7:10 - 19
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Book of Moses 7:20 - 30
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Book of Moses 7:31 - 41
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Book of Moses 7:42 — 50
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Book of Moses 7:51 - 60
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Book of Moses 7:61 — 69
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Book of Moses 8:1 — 14
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Book of Moses 8:15 - 24
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Book of Moses 8:25 - 30
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APPENDIX TWO

Material from the Book of Genesis
Found in the Book of Moses
and in the Book of Abraham

The following is a comparison of Joseph Smith’s books of “Moses” and
“Abraham” with the King James Version of Genesis. Pages 64—76 have portions of
the text of the Book of Moses set to the side of verses from Genesis. Pages 77-83
compare the Book of Abraham with Genesis. The reader will notice that Joseph
Smith often slavishly followed the wording of the King James Version. In other
cases, however, he altered the text to suit his own purposes. Joseph Smith’s work in
the Pearl of Great Price becomes far less impressive when a person realizes how
much has been borrowed from the Bible.
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BOOK OF MOSES KING JAMES BIBLE

Moses 2 Genesis 1
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BOOK OF MOSES KING JAMES BIBLE

Moses 2 Genesis 1
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BOOK OF MOSES KING JAMES BIBLE

Moses 2 Genesis 1
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BOOK OF MOSES KING JAMES BIBLE

Moses 3 Genesis 2
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BOOK OF MOSES KING JAMES BIBLE

Moses 3 Genesis 2
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BOOK OF MOSES KING JAMES BIBLE

Moses 4 Genesis 3
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BOOK OF MOSES KING JAMES BIBLE

Moses 4 Genesis 3
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BOOK OF MOSES KING JAMES BIBLE

Moses 4 Genesis 3
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BOOK OF MOSES KING JAMES BIBLE

Moses 5 Genesis 4
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BOOK OF MOSES KING JAMES BIBLE

Moses 5 Genesis 4
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BOOK OF MOSES KING JAMES BIBLE

Moses 6 Genesis 5
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BOOK OF MOSES KING JAMES BIBLE

Moses 6 Genesis 5
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BOOK OF MOSES KING JAMES BIBLE

Moses 8 Genesis 6
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BOOK OF ABRAHAM KING JAMES BIBLE

Abraham 2 Genesis 11
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BOOK OF ABRAHAM KING JAMES BIBLE

Abraham 2 Genesis 12
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BOOK OF ABRAHAM KING JAMES BIBLE

Abraham 4 Genesis 1
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BOOK OF ABRAHAM KING JAMES BIBLE

Abraham 4 Genesis 1
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BOOK OF ABRAHAM KING JAMES BIBLE

Abraham 4 Genesis 1
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BOOK OF ABRAHAM KING JAMES BIBLE

Abraham 4 Genesis 1
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BOOK OF ABRAHAM KING JAMES BIBLE

Abraham 5 Genesis 2

83



Flaws in the Pearl of Great Price

A photograph of the 2nd page of Joseph Smith’s Old Testament manuscript #2. Notice that the 7th
line (see arrow) tells of Moses rebuking Satan “In the name of Jesus Christ.” In the 1989 printing
(Book of Moses 1:21), the words have been changed to read, “In the name of the Only Begotten.”
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APPENDIX THREE

From One God to Many

A side-by-side comparison of the King James Version of Genesis (chapter 1)
with both the Book of Moses (chapter 2) and the Book of Abraham (chapter 4). The
reader will notice how Joseph Smith was able to rework the same material to form
his new doctrine of the plurality of Gods.
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BOOK OF MOSES KING JAMES BIBLE BOOK OF ABRAHAM

Moses 2 Genesis 1 Abraham 4
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BOOK OF MOSES KING JAMES BIBLE BOOK OF ABRAHAM

Moses 2 Genesis 1 Abraham 4
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BOOK OF MOSES KING JAMES BIBLE BOOK OF ABRAHAM

Moses 2 Genesis 1 Abraham 4
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APPENDIX FOUR

Changes in the Pearl of Great Price

In this study we have used photos of the original 1851 edition of the Pear! of
Great Price, conpared them with the 1989 printing and noted the chabges. The
printed text, therefore, is an exact photographic reprint of the 1851 edition, and the
handwriting shows the changes that would have to be made in the text to bring it into
conformity with the 1989 edition. In this study we show the words added, the words
deleted, and the changes in wording. Although we have shown a few spelling changes,
this is by no means complete. There have been numerous changes in punctuation
and in capitalization which we have not bothered to show in this study. The next
page gives a key to the abbreviations we have used.
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KEY TO ABBREVIATIONS

WA, ... WORD OR WORDS ADDED
WD ............. WORD OR WORDS DELETED
TC. ... it TEXTUAL CHANGE

S.C. . ... ... SPELLING CHANGE
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Because of the many changes that have been made on this page,
we have cut it into three sections and are showing it on two pages.
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Page 14 — Continued
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Because of the many changes that have been made on this page,
we have cut it into two sections and are showing it on two pages.
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Page 16 — Continued
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